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Allahumma salli ‘ala Muhammadin wa ‘ala ali Muhammadin, kama sallayta 
‘ala Ibrahima wa ‘ala ali Ibrahima, innaka hamidun majid. Allahumma barik 
‘ala Muhammadin wa ‘ala ali Muhammadin, kama barakta ‘ala Ibrahima wa 


‘ala ali Ibrahima, innaka hamidun majid 


Jihad in the early days of Islam 


Since Jihad is the pinnacle of Islam and its dome, and the stations of its people are 
the highest stations in Paradise, just as they have elevation in this world, for they 
are the uppermost in this world and the Hereafter, the Messenger of Allah 2st. 
was at the highest peak of it, and he mastered all its types. He strove in the way of 
Allah with true Jihad of the heart, soul, call, clarification, sword, and spear. His 
hours were devoted to Jihad with his heart, tongue, and hand. For this reason, he 
was the most elevated of all people in fame and the greatest of them in status 
before Allah. 


Allah Almighty commanded him to engage in Jihad from the time He sent him, and 
He said: "And if We had willed, We could have sent a warner to every city. So do 
not obey the disbelievers, and strive against them with it a great striving." 
[Al-Furqan: 51-52] This is a Meccan surah in which He commanded to strive 
against the disbelievers with proof, clarification, and conveying the Quran. 
Likewise, striving against the hypocrites is only by conveying the proof, otherwise 
they are under the subjugation of the people of Islam. Allah Almighty said: "O 
Prophet, strive against the disbelievers and the hypocrites and be harsh upon 


them. And their refuge is Hell, and wretched is the destination.” [At-Tawbah: 73] 


Striving against the hypocrites is more difficult than striving against the 
disbelievers, and it is the Jihad of the elite of the Ummah and the inheritors of the 
Messengers. Those who undertake it are few individuals in the world, and those 
who participate in it and assist with it, even if they are the least in number, are the 


greatest in status before Allah. 


Since one of the best forms of Jihad is speaking the truth in the face of strong 
opposition, such as speaking it in the presence of those whose tyranny and harm 
you fear, the Messengers - may Allah's blessings and peace be upon them - had the 
most abundant share of that. Our Prophet - may Allah's blessings and peace be 


upon him - had the most complete and perfect Jihad in that regard. 


Since jihad against the enemies of Allah externally is a branch of the servant's 
jihad against himself for the sake of Allah, as the Prophet sz said: "The one who 
strives is he who strives against his own self in obedience to Allah, and the 
emigrant is he who abandons what Allah has forbidden," jihad against the self takes 
precedence over jihad against the external enemy and is the basis for it. For if he 
does not strive against himself first, so that it does what it has been commanded 
and abandons what it has been forbidden, and he does not fight it for the sake of 


Allah, then he will not be able to engage in jihad against his external enemy. 


So how can he strive against his enemy and take revenge on him while his enemy 
that is between his two sides has overpowered him and taken control over him, 
and he has not fought against it or battled it for the sake of Allah? Rather, he 
cannot even go out to face his enemy until he wages jihad against his own self to 


go out. 


These are two enemies that the servant has been tested with fighting against, and 
between them is a third enemy whom he cannot fight against except by fighting 
against it. It stands between them, discouraging the servant from fighting them, 
letting him down, and spreading rumors about him. It continually makes him 
imagine the hardships involved in fighting them, the loss of pleasures, and missing 
out on desires and lusts. He cannot fight against those two enemies except by 


fighting against it, so fighting it is the basis for fighting against them, and it is Satan. 


Allah Almighty says: "Indeed, Satan is an enemy to you, so take him as an enemy." 
[Fatir: 6] The command to take him as an enemy is an exhortation to exhaust one's 
efforts in battling against him and striving against him, as if he is an enemy who 


does not slacken or fall short in fighting against the servant with every breath. 


These are three enemies that the servant has been commanded to battle and wage 
jihad against, and he has been afflicted with fighting them in this abode. They have 
been given power over him as a test and trial from Allah. Allah has given the 
servant support, preparation, helpers, and weapons for this jihad, and He has given 
his enemies support, preparation, helpers, and weapons. He has tested one of the 
two groups by means of the other and made some of them a trial for others, so 
that He may test their affairs and distinguish those who ally themselves with Him 
and His messengers from those who ally themselves with Satan and his party. As 
Allah Almighty says: "And We have made some of you as trial for others. Will you 
have patience? And ever is your Lord, Seeing." [Al-Furgan: 20] 


Allah Almighty also says: "That [is so]. And if Allah had willed, He could have 
taken vengeance upon them, but [He lets you fight] to test some of you by means 
of others." [Muhammad: 4] And Allah Almighty says: "And We will surely test you 
until We make evident those who strive among you [for the cause of Allah] and the 


patient, and We will test your affairs." [Muhammad: 31] 


So He gave His servants hearing, sight, intellect, and strength, sent down His 
books to them, sent His messengers to them, supported them with His angels, and 
said to them: "I am with you, so strengthen those who have believed." [Al-Anfal: 
12] He commanded them with what provides them the greatest assistance in 
battling their enemy, and He informed them that if they comply with what He has 


commanded them, they will continue to be victorious over His enemy and their 


enemy. If He gives the enemy power over them, it is due to their abandoning some 


of what they were commanded with and their disobedience to Him. 


Then He did not cause them to despair or lose hope; rather, He commanded them 
to face their affair, treat their wounds, and return to battling their enemy, so that 
He may grant them victory over them and make them triumphant. He informed 
them that He is with the pious among them, with the doers of good, with the 
patient, and with the believers. He defends His believing servants in ways they do 
not defend themselves; rather, it is by His defense of them that they are victorious 
over their enemy, and were it not for His defense of them, their enemy would 


snatch them away and annihilate them. 


This defense of them is in accordance with their faith and its degree. If faith is 
strong, the defense is strong. So whoever finds good, let him praise Allah, and 


whoever finds other than that, let him blame no one but himself. 


He commanded them to strive for His cause as it should be striven for, just as He 
commanded them to fear Him as He should be feared. Just as fearing Him as He 
should be feared means obeying Him and not disobeying Him, remembering Him 
and not forgetting Him, and being grateful to Him and not ungrateful, striving for 
His cause as it should be striven for means that the servant strives against himself 
to submit his heart, tongue, and limbs to Allah, so that he is entirely for Allah and 
by Allah, not for himself or by himself. 


He strives against his devil by denying his promise, disobeying his command, and 
doing what he forbids, for he promises vain desires and wishes, threatens with 
poverty, and enjoins immorality. He forbids piety, guidance, chastity, patience, and 
all the qualities of faith. So fight against him by denying his promise and 


disobeying his command. From these two types of jihad, strength, authority, and 


preparation will arise for him by which he wages jihad against the enemies of 
Allah externally with his heart, tongue, hand, and wealth, so that the word of Allah 


becomes supreme. 


The expressions of the Salaf (righteous predecessors) differed regarding the right 
of jihad. Ibn Abbas said: It is to exhaust one's capacity in it and to not fear the 
blame of a critic for the sake of Allah. Mugatil said: Work for Allah as He deserves 
to be worked for, and worship Him as He deserves to be worshipped. Abdullah bin 
Al-Mubarak said: It is to strive against the self and desires. The one who said that 
the two verses are abrogated was mistaken, due to his assumption that they 
included a command for what cannot be endured. The right of fearing Him and 
the right of striving in His cause is what every servant can bear within himself, and 
that differs according to the varied conditions of those held responsible in terms 


of ability, inability, knowledge, and ignorance. 


The right of piety and the right of jihad in relation to the capable, empowered, 
knowledgeable person is one thing, and in relation to the incapable, ignorant, 
weak person is another. Reflect on how the command for that was followed by His 
statement: "He has chosen you and has not placed upon you in the religion any 
difficulty.” [Al-Hajj: 78] Difficulty means tightness or restriction. Rather, He made it 
spacious, accommodating everyone, just as He made His provision 
accommodating every living being. He held the servant accountable for what the 
servant can bear and provided the servant with what accommodates the servant. 
So His decree accommodates him and His provision accommodates him. He did 


not place any restriction upon His servant in the religion in any way. 


The Prophet 2 said: "I was sent with the easy monotheistic way,’ meaning the 
religion. It is monotheistic in creed and easy in practice. Allah, Exalted is He, has 


expanded for His servants to the utmost degree in His religion, provision, pardon, 


and forgiveness. He extended repentance for them as long as the soul remains in 
the body and opened for them a door to it that He does not close until the sun 
rises from the west. He made for every misdeed an expiation that atones for it, 
whether repentance, charity, a good deed that wipes it out, or a calamity that 


expiates it. 


For everything He prohibited for them, He made a lawful substitute that is more 
beneficial, pure, and pleasant for them. It takes its place so that the servant can be 
free of need for the unlawful and the lawful suffices him so he is not restricted by 
it. For every hardship He tests them with, He made ease before it and ease after it, 
so hardship will never overcome two eases. If this is His way, Glory be to Him, 
with His servants, then how could He obligate them with what is not within their 


capacity, let alone what they cannot bear or have no power over? 


Chapter on the Levels of Jihad 


Chapter on the Levels of Jihad Against the Self 


If this is understood, then jihad has four levels: jihad against the self, jihad against 
Satan, jihad against the disbelievers, and jihad against the hypocrites. 


Jihad against the self also has four levels: 

1. Striving against it to learn the guidance and true religion by which alone it can 
attain success and happiness in this world and the Hereafter. If it misses learning 
it, it will be wretched in both abodes. 

2. Striving against it to act upon that knowledge after learning it. Otherwise, mere 
knowledge without action, if it does not harm it, will not benefit it. 

3. Striving against it to call to that knowledge and teach it to those who do not 


know it. Otherwise, one will be among those who conceal what Allah has revealed 


of guidance and clear proofs. His knowledge will not benefit him or save him from 
Allah's punishment. 

4. Striving against it to have patience with the difficulties of calling to Allah and 
the harm from people, and bearing all of that for Allah's sake. 


If one completes these four levels, he becomes one of the rabbaniyyin (learned 
men of religion), for the Salaf are unanimously agreed that a scholar does not 
deserve to be called a rabbani until he knows the truth, acts upon it, and teaches it. 
So whoever has knowledge, acts upon it, and teaches it is called great in the 


kingdom of the heavens. 


Chapter on the Levels of Jihad Against Satan 


As for jihad against Satan, it has two levels: 
1. Striving against him to ward off the doubts and skepticism he casts into the 
servant to undermine his faith. 


2. Striving against him to ward off the corrupt desires and lusts he casts into him. 


The first jihad results in certainty, and the second results in patience. Allah 
Almighty says: "And We made from among them leaders guiding by Our command 
when they were patient and [when] they were certain of Our signs." [As-Sajdah: 
24] So He informed that religious leadership is only attained through patience and 
certainty. Patience repels lusts and corrupt desires, while certainty repels doubts 


and skepticism. 


Chapter on the Levels of Jihad Against the Disbelievers and 
Hypocrites 


As for jihad against the disbelievers and hypocrites, it has four levels: with the 
heart, tongue, wealth, and self. Jihad against the disbelievers is more specific to the 


hand, while jihad against the hypocrites is more specific to the tongue. 


Chapter on Jihad Against the People of Oppression, Innovation, and 
Evil 


As for jihad against the people of oppression, innovation, and evil, it has three 
levels: 

1. With the hand if able 

2. If unable, then with the tongue 

3. If unable, then jihad with the heart 


These are thirteen levels of jihad. 


"Whoever dies without having fought or having thought of fighting has died 


following one of the branches of hypocrisy." 


Chapter on the Condition of Jihad 


Jihad is not complete except with migration (hijrah), and neither migration nor 
jihad are complete except with faith. Those who hope for Allah's mercy are the 
ones who establish these three. Allah Almighty says: "Indeed, those who have 
believed and those who have emigrated and fought in the cause of Allah - those 
hope for the mercy of Allah. And Allah is Forgiving and Merciful." [Al-Baqarah: 
218] 
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Just as faith is obligatory upon everyone, two migrations are also obligatory upon 


him at all times: 


1. Migration to Allah through monotheism, sincerity, turning to Him, reliance, fear, 
hope, love, and repentance. 

2. Migration to His Messenger through following him, submitting to his command, 
believing in his reports, and prioritizing his command and reports over the 


command and reports of others. 


"So whoever emigrates to Allah and His Messenger, his emigration is to Allah and 
His Messenger. And whoever emigrates to obtain worldly gain or to marry a 


woman, his emigration is to what he emigrated for." 


It is also obligatory upon him to strive against his own soul for the sake of Allah 
and to strive against his devil. All of this is an individual obligation that no one can 
fulfill on behalf of another. 


As for jihad against the disbelievers and hypocrites, some of the Ummah may 


suffice in it if the objective of jihad is achieved through them. 


Chapter: The Most Perfect of Creation are Those Who 
Complete All Levels of Jihad 


The most perfect of Allah's creation are those who complete all the levels of jihad. 
People's ranks before Allah vary according to their variance in the levels of jihad. 
That is why the most perfect and honorable of creation before Allah was the seal 


of His prophets and messengers, for he completed the levels of jihad and strove 


for Allah's sake as He should be strived for. He engaged in jihad from the time he 


was sent until Allah took his soul. 


When the verses "O you who covers himself [with a garment], Arise and warn, And 
your Lord glorify, And your clothing purify" [Al-Muddaththir: 1-4] were revealed 
to him, he rolled up his sleeves for the call, arose for Allah's sake in the most 
complete manner, and called to Allah night and day, secretly and openly. When 
the verse "Then declare what you are commanded" [Al-Hijr: 94] was revealed to 
him, he openly proclaimed Allah's command, not fearing the blame of a critic. He 
called the young and old, the free and slave, male and female, red and black, jinn 


and men, to Allah. 


When he openly proclaimed Allah's command and clearly made the call to his 
people, calling them to curse their gods and criticize their religion, their harm 
towards him and his companions who responded to him intensified. They afflicted 
him and them with various types of harm. This is Allah's established way with His 
creation, as He Almighty said: "Nothing is said to you, [0 Muhammad], except 
what was already said to the messengers before you." [Fussilat: 43] He also said: 
"And thus have We made for every prophet an enemy - devils from mankind and 
jinn." [Al-An'am: 112] He also said: "Similarly, there came not to those before them 
any messenger except that they said, 'A magician or a madman. Have they passed 
this saying to these? Rather, they are a transgressing people." [Adh-Dhariyat: 
52-53] 


So Allah Almighty comforted His Prophet by that, that he has an excellent 
example in the messengers before him. He comforted his followers by His saying: 
"Or do you think that you will enter Paradise while such [trial] has not yet come to 
you as came to those who passed on before you? They were touched by poverty 


and hardship and were shaken until [even their] messenger and those who 


believed with him said, 'When is the help of Allah?’ Unquestionably, the help of 
Allah is near." [Al-Baqarah: 214] 


And His saying: "Alif, Lam, Meem. Do the people think that they will be left to say, 
'We believe' and they will not be tried? But We have certainly tried those before 
them, and Allah will surely make evident those who are truthful, and He will 
surely make evident the liars. Or do those who do evil deeds think they can outrun 
Us? Evil is what they judge. Whoever should hope for the meeting with Allah - 
indeed, the term decreed by Allah is coming. And He is the Hearing, the Knowing. 
And whoever strives only strives for [the benefit of] himself. Indeed, Allah is free 
from need of the worlds. And those who believe and do righteous deeds - We will 
surely remove from them their misdeeds and will surely reward them according to 
the best of what they used to do. And We have enjoined upon man goodness to 
parents. But if they endeavor to make you associate with Me that of which you 
have no knowledge, do not obey them. To Me is your return, and I will inform you 
about what you used to do. And those who believe and do righteous deeds - We 
will surely admit them among the righteous [into Paradise]. And of the people are 
some who say, 'We believe in Allah; but when one [of them] is harmed for [the 
cause of] Allah, they consider the trial of the people as [if it were] the punishment 
of Allah. But if victory comes from your Lord, they say, 'Indeed, We were with 
you.’ Is not Allah most knowing of what is within the breasts of all creatures?" 
[Al-'‘Ankabut: 1-11] 


Let the servant reflect on the context of these verses and the lessons and treasures 
of wisdom they contain. When messengers are sent to people, they are between 
two matters. Either a person will say "We believe" or he will not say that, but 
rather will persist in evil deeds and disbelief. Whoever says "We believe," his Lord 
will test, try and put him to trial. The trial is testing and examination to distinguish 


the truthful from the liar. 


As for one who does not say "We believe," let him not think he can escape Allah, 
outrun Him or precede Him, for he is only traversing the stages in His Hands. How 


can one flee from Him with his sin, when the stages are folded up in His Hands? 


Whoever believes in the messengers and obeys them, their enemies will oppose 
him and harm him, so he will be afflicted with what pains him. If he does not 
believe in them and obey them, he will be punished in this world and the 
Hereafter, and what pains him will befall him. This painful outcome for him will 


be far greater and more lasting than the pain of following them. 


Pain must inevitably occur for every soul, whether it believes or turns away from 
faith. However, for the believer, the pain occurs in this world initially, then he will 
have the good end in this world and the Hereafter. The one who turns away from 


faith will experience pleasure initially, then end up in everlasting pain. 


Al-Shafi'i was asked: Which is better for a person, to be empowered or tested? He 
replied: He will not be empowered until he is tested. Allah Almighty tested the 


messengers of strong resolve, and when they were patient, He empowered them. 


Let no one think that he can entirely escape pain. However, people of afflictions 
differ in their minds. The most sensible of them is he who sells off severe, lasting 
pain for light, temporary pain. The most wretched of them is he who sells off light, 
temporary pain for severe, lasting pain. If it is said: How can a sane person choose 
this? It was said: What compels him to do this is immediate gain versus delayed 


consequences. The soul is charged with love of the immediate. 


"No! But you love the immediate, And leave the Hereafter." [Al-Qiyamah: 20-21] 


"Indeed, these [disbelievers] love the immediate and leave behind them a grave 
Day." [Al-Insan: 27] 


This happens to everyone, for man is social by nature. He must live with people, 
and people have desires and notions. They want him to conform to those, and if 
he does not, they harm and torment him. If he does conform to them, harm and 


torment still befall him, sometimes from them and sometimes from others. 


An example is one who has religion and piety living among immoral oppressors 
who can only commit their immorality and oppression with his approval or 
silence. If he approves of them or remains silent, he will initially be safe from their 
evil. Then they will overpower him with humiliation and harm many times more 
than what he initially feared if he had condemned them and opposed them. Even 
if he remains safe from them, he must inevitably be humiliated and punished at 


the hands of others. 


Sound judgment lies entirely in taking the statement of 'A'ishah, the Mother of the 
Believers, to Mu'awiyah: "Whoever pleases Allah by angering the people, Allah 
will suffice him against the people's trouble. Whoever pleases the people by 
angering Allah, they will not avail him anything against Allah." 


One who reflects on the conditions of the world will see this frequently - in those 
who assist leaders in their corrupt aims, and those who assist the people of 
innovation in their innovations to escape their punishment. So whoever Allah 
guides, inspires with his right course, and protects from the evil of his soul will 
refuse to approve of committing the forbidden. He will be patient with their 
aggression, then he will have the good end in this world and the Hereafter, as was 


the case for the messengers, their followers like the Emigrants (Muhajirun) and 


Helpers (Ansar), and those who were tested from among the scholars, 


worshippers, righteous rulers, merchants and others. 


Since pain is absolutely inevitable, Allah Almighty comforted those who chose 
slight, temporary pain over severe, lasting pain by His saying: "Whoever should 
hope for the meeting with Allah - indeed, the term decreed by Allah is coming. 
And He is the Hearing, the Knowing." [Al-'Ankabut: 5] So He set a term for the 
duration of this pain that must come, which is the day of meeting Him. The 
servant will then experience the greatest pleasure for the pain he endured for His 
sake and to please Him. His pleasure, joy and delight will be in proportion to the 


pain he bore for Allah's sake. 


Allah emphasized this comfort and consolation, by the hope of meeting Him, so 
that the servant's yearning to meet his Lord and Protector would allow him to 
endure the hardship of immediate pain. The longing to meet Him may even cause 
him to forget and not feel the pain. That is why the Prophet 4's asked his Lord 
for longing to meet Him. He said in the supplication narrated by Ahmad and Ibn 
Hibban: 


"O Allah, I ask You by Your knowledge of the unseen and Your power over 
creation, keep me alive so long as You know that life is good for me, and cause me 
to die when You know that death is better for me. O Allah, I ask You to make me 
fear You in private and in public. I ask You for the word of truth in times of 
contentment and anger. I ask You for moderation in poverty and wealth. I ask You 
for blessings never ceasing, and joy never ending. I ask You for contentment after 
Your decree, a life of coolness after death, the delight of gazing at Your Face, and 
the longing to meet You without harmful adversity or misguiding trials. O Allah, 


adorn us with the ornaments of faith and make us guides who are guided." 
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Longing compels the yearning one to seriously travel to his beloved. It shortens 
the path for him, folds up the long distance, and makes hardships and difficulties 
easy for him. It is one of the greatest favors Allah bestows upon His servant. 
However, this blessing has sayings and deeds that are the means by which it is 
attained, and Allah Almighty is Hearing of those sayings and Knowing of those 
deeds. He knows who is fit for this blessing, who will be grateful for it, recognize 
its worth, and love the One who confers it, so that this blessing is fitting with Him 


and he becomes fitting through it. 


As Allah Almighty says: "And thus We have tried some of them through others that 
they might say, 'Is it these whom Allah has favored among us?" Is not Allah most 


knowing of those who are grateful?" [Al-An'am: 53] 


So if a servant misses out on a blessing from his Lord, let him recite to himself: "Is 


not Allah most knowing of those who are grateful?" [Al-An'am: 53] 


Then Allah comforted them with another consolation, which is that their striving 

for Him is only for their own sake, and its fruits return to them. He is Free of need 
of the worlds, and the benefit of this jihad comes back to them, not to Him, Glory 
be to Him. Then He informed that He will admit them, by their jihad and faith, 


into the company of the righteous. 


Then He informed about the condition of one who enters into faith without 
insight, that if he is harmed in Allah's cause, he considers the people's trial of him 
like the punishment of Allah. Their harm and infliction of pain and adversity on 
him, which must inevitably afflict the messengers and their followers from those 
who oppose them - he makes that, in his fleeing from them and abandoning the 
means that led to it, like the punishment of Allah from which the believers fled 
through faith. 


Due to the perfection of their insight, the believers fled from the pain of Allah's 
punishment to faith, and endured the vanishing, temporary pain involved in it. But 
this person, due to his weak insight, fled from the pain of punishment by the 
enemies of the messengers to conforming with them and following them. So he 
fled from the pain of their punishment to the pain of Allah's punishment. He made 
the pain of people's trial, in fleeing from it, equivalent to the pain of Allah's 
punishment. He was utterly deceived, seeking refuge from the heat by [jumping 


into] the Fire, fleeing from the pain of an hour to the pain of eternity. 


When Allah grants victory to His soldiers and allies, he says, "I was with you." But 


Allah knows what his heart conceals of hypocrisy. 


The point is that Allah's wisdom dictates that He must inevitably try and test souls, 
to make evident through the test their good from their evil, who is fit for His 
support and generosity and who is not, and to purify the souls that are fit for Him 
and refine them in the furnace of testing, like gold that is not purified or cleansed 
of its impurity except through testing. The soul is inherently ignorant and unjust, 
and its ignorance and injustice have caused it to accumulate impurities that 
require melting and purification to remove. If they are removed in this abode [of 
the world], then good; otherwise, it will be in the furnace of Hell. When the 


servant is refined and purified, he is permitted to enter Paradise. 


Chapter on Mentioning the First to Enter Islam 


When the Prophet a'<z called to Allah, Allah's servants from every tribe 
responded to him. The one who won the lead in precedence to Islam was the 
Siddiq (the true and sincere friend) of the Ummah and the first of them to embrace 


Islam, Abu Bakr. He supported him in the religion of Allah and called with him to 


18 


Allah with insight. Those who responded to Abu Bakr were: Uthman bin Affan, 
Talhah bin Ubaydullah, and Sa'd bin Abi Waqqas. 


The first of the women to hasten in responding to him "2 was the Siddiqah 
(truthful and sincere one) of the women: Khadijah bint Khuwaylid. She took on 
the burdens of being a Siddiqah. He said to her: "I fear for myself." She replied: 
"Rejoice, for by Allah, Allah will never disgrace you." Then she inferred from his 
virtuous qualities, manners and natural disposition that one who is like that will 


never be disgraced. 


With her perfect intellect and natural disposition, she knew that righteous deeds, 
virtuous manners and noble natural qualities are compatible with their like from 
Allah's generosity, support and kindness. They are not compatible with disgrace 
and being forsaken; rather, their opposites are compatible with that. So whomever 
Allah has fashioned upon the best qualities, the best manners and deeds, what 
befits him is Allah's generosity and the completion of His blessing upon him. As for 
whomever He has fashioned upon the ugliest qualities and the worst manners and 


deeds, what befits him is what suits those qualities. 


It is with this intellect and truthfulness that she deserved to have her Lord send 
greetings of peace to her from Him through His two messengers, Gabriel and 


Muhammad 2542. 


Chapter: Among the First to Embrace Islam were Ali and Zayd 


Ali bin Abi Talib hastened to Islam when he was eight years old, and it was said 
more than that. He was under the care of the Messenger of Allah s's2, who took 


him from his uncle Abu Talib to support him in a year of drought. 
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Zayd bin Harithah, the beloved of the Messenger of Allah 42, also hastened to 
Islam. He was a young servant of Khadijah, and she gifted him to the Messenger of 


Allah 242 when he married her. 


His father and uncle came to ransom him. They asked about the Prophet sz and 
were told he was in the mosque. They entered upon him and said, "O son of 
Abdul-Muttalib, O son of Hashim, O son of the master of his people! You are the 
people of the sanctuary of Allah and His neighbors. You free the captives and feed 
the prisoners. We have come to you regarding our son who is with you, so be 


gracious to us and treat us well in ransoming him." 


He said, "And who is he" They said, "Zayd bin Harithah." The Messenger of Allah 
Als said, "Why not something else?" They said, "What is it?" He said, "I will call 
him and give him the choice. If he chooses you, he is yours. But if he chooses me, 


by Allah, I am not one to choose anyone over one who has chosen me." 


They said, "You have treated us most fairly and done well." So he called him and 
said, "Do you recognize these people?" He said, "Yes." He said, "Who is this?" He 


said, "This is my father and this is my uncle." 


He said, "As for me, you know who I am, what you have seen of me, and you are 
familiar with my companionship to you. So choose me or choose them." He said, "I 
am not one to ever choose anyone over you. You are to me in the place of a father 


and uncle." 
They said, "Woe to you, O Zayd! Do you choose slavery over freedom and over 


your father, uncle and household?" He said, "Yes. I have seen something from this 


man that I will never choose anyone over him, ever." 
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When the Messenger of Allah iz saw that, he took him out to the Hijr (open 
space near the Ka'bah) and said, "I call you to witness that Zayd is my son; he will 
inherit from me and I will inherit from him." When his father and uncle saw that, 
they were content and left. He was called Zayd bin Muhammad until Allah brought 
Islam, and the verse "Call them by [the names of] their fathers" [Al-Ahzab 33:5] 


was revealed. 


Ma'mar said in his Jami’, narrating from Az-Zuhri, "We do not know of anyone who 
embraced Islam before Zayd bin Harithah. He is the one about whom Allah 
informed in His Book that He had favored him, and His Messenger had favored 


him, and He called him by his [the Prophet's] name." 


The monk Waraqah bin Nawfal embraced Islam and wished that he could be a 
strong youth when the people of the Messenger of Allah 1s would expel him. In 
Jami’ At-Tirmidhi, it is narrated that the Messenger of Allah s's42 "saw him 
[Waraqah] in a dream in a good state". In another hadith, he saw him wearing 


white garments. 


People entered into the religion one after another, and Quraysh did not object to 
that until he started criticizing their religion and cursing their gods, saying they can 
neither harm nor benefit. At that point, they rolled up their sleeves in enmity 


against him and his companions. 
But Allah protected His Messenger through his uncle Abu Talib, because he was a 


noble and respected figure among the Quraysh and obeyed among his people. The 
people of Makkah did not dare to openly harm him in any way. 
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It was from the wisdom of the Most Wise of those who judge that he [Abu Talib] 
remained upon the religion of his people, due to the benefits in that which 


become apparent to one who reflects. 


As for his [Muhammad's] companions, whoever had a clan to protect him was safe 
with his clan. The rest of them were afflicted with harm and torture. Among them 
were Ammar bin Yasir, his mother Sumayyah, and his household, who were 
tortured for the sake of Allah. Whenever the Messenger of Allah 4's: would pass 
by them while they were being tortured, he would say, "Patience, O family of Yasir, 


for your promised place is Paradise." 


Among them was Bilal bin Rabah, who was subjected to the severest torture for 
the sake of Allah. His people considered him insignificant, and he considered his 
own soul insignificant for Allah's sake. Whenever the torture upon him intensified, 
he would say, "One! One!" Waragah bin Nawfal would pass by him and say, "Yes, 
by Allah, O Bilal! One! One! By Allah, if you all kill him, I will surely take him as a 


dear friend.” 


Chapter: The Intensification of Harm from the 


Polytheists Upon Those Who Accepted Islam 


When the harm from the polytheists intensified upon those who accepted Islam, 
some of them were persecuted to the point that they would say to one of them, 
"Are Al-Lat and Al-'Uzza your gods besides Allah?" And he would reply, "Yes." Even 
if a beetle passed by them, they would say, "Is this your god besides Allah?" And he 
would reply, "Yes." 
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The enemy of Allah, Abu Jahl, passed by Sumayyah, the mother of 'Ammar bin 
Yasir, while she was being tortured along with her husband and son. He stabbed 


her in her private part with a spear until he killed her. 


Whenever As-Siddiq (Abu Bakr) passed by any of the slaves being tortured, he 
would purchase them and free them. Among them were Bilal, ‘Amir bin Fuhayrah, 
Umm 'Ubays, Zaneerah, An-Nahdiyah and her daughter, and a slave girl belonging 
to Banu 'Adiyy whom 'Umar used to torture for accepting Islam before his own 


Islam. 


His father said to him, "O my son, I see that you are freeing weak slaves. If only 
when you do what you do, you would free strong men who could protect you." 


Abu Bakr replied, "I only desire what I desire." 


When the affliction became severe, Allah Almighty permitted them to make the 
first migration to the land of Abyssinia. The first to migrate there was 'Uthman bin 
'Affan along with his wife Ruqayyah, the daughter of the Messenger of Allah siz. 


The people of this first migration were twelve men and four women... 


They left secretly, and Allah facilitated for them, at the time of their arrival at the 
coast, two ships belonging to traders who carried them to the land of Abyssinia. 
Their departure was in Rajab in the fifth year after the Prophet's mission began. 
The Quraysh went out in their pursuit until they reached the sea, but they did not 


catch any of them. 
Then news reached them that the Quraysh had eased their pressure on the 


Prophet ye, so they returned. When they were an hour's distance from Makkah 


during the day, news reached them that the Quraysh's enmity towards the 
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Messenger of Allah ;!sc was more intense than ever. So whoever entered among 


them did so under protection or secretly. 


On that occasion, Ibn Mas'ud entered and greeted the Prophet sz while he was 
praying, but he did not return his greeting. Ibn Mas'ud considered that very serious 
until the Prophet st said to him, "Indeed, Allah has introduced something new in 


His command, that you are not to speak during the prayer." This is correct. 


Ibn Sa'd and others claimed that Ibn Mas'ud did not enter, and that he returned to 
Abyssinia until he came on the second occasion to Madinah with those who came. 
But this is refuted by the fact that Ibn Mas'ud witnessed the Battle of Badr and 
finished off Abu Jahl, while the people of this migration only came to Madinah 


with Ja'far bin Abi Talib and his companions four or five years after Badr. 


They said: If it is said that what Ibn Sa'd mentioned agrees with the statement of 
Zayd bin Arqam, "We used to speak during the prayer; a man would speak to his 
companion next to him in the prayer, until the verse 'And stand before Allah 
devoutly’ [Al-Baqarah 2:238] was revealed, then we were commanded to be silent 
and forbidden from speaking,’ and Zayd bin Arqam was from the Ansar and the 
surah is Madani, then at that time Ibn Mas'ud greeted him when he arrived while 
he was praying, so he did not return the greeting until he completed the prayer 
and informed him of the prohibition of speaking, thus his hadith and the hadith of 


Ibn Argam agree. 


It was said: This is negated by Ibn Mas'ud's presence at Badr. The people of the 
second migration only arrived in the year of Khaybar with Ja'far and his 
companions. If Ibn Mas'ud had been among those who arrived before Badr, his 
arrival would have been mentioned. No one mentioned the arrival of the 


Abyssinian emigrants except on the first occasion in Makkah, and the second in 
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the year of Khaybar with Ja'far. So when did Ibn Mas'ud arrive if not on these two 


occasions, and with whom? 


Something similar to what we have said about that was stated by Ibn Ishaq. He 
said: News reached the companions of the Messenger of Allah ss who had left 
for Abyssinia about the people of Makkah accepting Islam, so they came based on 
what had reached them about that. When they approached Makkah, news 
reached them that the Islam of the people of Makkah was false. So none of them 
entered except under protection or secretly. Among those who arrived and stayed 
in Makkah until he migrated to Madinah and witnessed Badr and Uhud - and he 


mentioned among them ‘Abdullah bin Mas'ud. 


If it is said: Then what do you do with the hadith of Zayd bin Arqam? It was said: It 
has been answered in two ways. One is that the prohibition was confirmed in 
Makkah, then permission was granted for it in Madinah, then it was prohibited. 
The second is that Zayd bin Arqam was among the young Companions, and he and 
a group would speak during the prayer according to their previous habit, and the 
prohibition had not reached them. When it reached them, they ceased. Zayd did 
not report that all the Muslims used to speak during the prayer until the revelation 
of this verse, and if it is assumed that he did report that, it would be a mistake on 


his part. 


Then the affliction from the Quraysh intensified upon those who had returned 
from the Abyssinian emigrants and others. Their clans assaulted them and they 
faced severe harm from them. So the Messenger of Allah 4:2 permitted them to 
leave for the land of Abyssinia a second time. Their second departure was more 
difficult and arduous for them. They faced harsh reproach from the Quraysh who 
afflicted them with harm. What reached them about the Negus's good treatment of 


them was hard for them to bear. 
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The number of those who left on this occasion was eighty-three men, if 'Ammar 
bin Yasir was among them, for there is doubt about him, as stated by Ibn Ishaq, 


and nineteen women. 


I say: It has been mentioned regarding this second migration that 'Uthman bin 
'Affan and a group of those who witnessed Badr were part of it. Either this is a 
mistake, or they had another arrival before Badr, so they would have three 
arrivals: one before the Hijrah, one before Badr, and one in the year of Khaybar. 
That is why Ibn Sa'd and others said: When they heard about the migration of the 
Messenger of Allah ;!yez to Madinah, thirty-three men and eight women among 
them returned. Two men died in Makkah, seven were detained in Makkah, and 


twenty-four men among them witnessed Badr. 


In the month of Rabi’ Al-Awwal in the seventh year of the Messenger of Allah's 
migration to Madinah, the Messenger of Allah 2 wrote a letter to the Negus 
inviting him to Islam and sent it with 'Amr bin Umayyah Ad-Damri. When the 
letter was read to him, he accepted Islam and said, "If I could go to him, I would 


surely do so." 


He wrote to him to have him marry Umm Habibah bint Abi Sufyan, who was 
among those who had migrated to the land of Abyssinia with her husband 
'Ubaydullah bin Jahsh. He became a Christian there and died. The Negus married 
her to him and gave her a dowry of four hundred dinars on his behalf. The one 


who arranged her marriage was Khalid bin Sa'eed bin Al-'As. 
The Messenger of Allah sc wrote to him to send whoever remained with him of 
his companions and to carry them. He did so and carried them in two ships with 


‘Amr bin Umayyah Ad-Damri. They came to the Messenger of Allah sc at 
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Khaybar and found that he had conquered it. The Messenger of Allah ': spoke 


to the Muslims to include them in their shares of the spoils, and they did so. 


Based on this, the confusion between the hadith of Ibn Mas'ud and Zayd bin 
Arqam is removed. Ibn Mas'ud arrived on the middle occasion after the Hijrah 
before Badr to Madinah, and he greeted him then but he did not return the 
greeting. The prohibition of speaking was recent at that time, as Zayd bin Arqam 
said. The prohibition of speaking would have been in Madinah, not Makkah, and 
this is more appropriate with the abrogation that occurred regarding the prayer 
and the changes after the Hijrah, like making it four rak'ahs after it had been two, 


and the obligation of congregation for it. 


If it is said: How excellent this reconciliation is and how firmly established, if only 
Muhammad bin Ishaq had not said what you related from him, that Ibn Mas'ud 
stayed in Makkah after his return from Abyssinia until he migrated to Madinah and 


witnessed Badr - this negates what was mentioned. 


It is said: If Muhammad bin Ishaq said this, Muhammad bin Sa’d said in his Tabagat 
that Ibn Mas'ud remained for a short while after his arrival, then returned to the 
land of Abyssinia. This is more apparent, because Ibn Mas'ud did not have anyone 
in Makkah to protect him. What Ibn Sa'd related included an additional matter 
that was unknown to Ibn Ishaq. Ibn Ishaq did not mention who told him, while 
Muhammad bin Sa'd attributed what he related to Al-Muttalib bin 'Abdullah bin 
Hantab. So the hadiths are in agreement, they confirm one another, the confusion 


about them is removed, and all praise and favor is due to Allah. 


Ibn Ishaq mentioned in this migration to Abyssinia Abu Musa Al-Ash'ari ‘Abdullah 
bin Qays. The scholars of Seerah, including Muhammad bin 'Umar Al-Waqidi and 
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others, rejected that from him. They said: How can that be unknown to Ibn Ishaq 


or anyone lesser than him? 


I say: That is not something that would be unknown to one lesser than 
Muhammad bin Ishaq, let alone him. The mistake arose from thinking that Abu 
Musa migrated from Yemen to the land of Abyssinia to join Ja'far and his 
companions when he heard about them. Then he came with them to the 
Messenger of Allah ;'ye at Khaybar, as is explicitly mentioned in Saheeh 
Al-Bukhari. Ibn Ishaq counted that as a migration for Abu Musa, but he did not say 
that he migrated from Makkah to the land of Abyssinia such that it would be 


denied. 


Chapter: The Polytheists' Attempt to have the Negus 


Return the Emigrants 


The emigrants fled to the kingdom of Ashamah An-Najashi (the Negus) in safety. 
When the Quraysh learned of that, they sent 'Abdullah bin Abi Rabi'ah and 'Amr 
bin AlAs after them with gifts and rare commodities from their land to the Negus, 


so that he would return them to the Quraysh. But he refused to do that. 


They appealed to him through the notables of his patriarchs, but he did not 
respond to their request. So they slandered to him, saying: "These people say a 
grievous thing about 'Eesa (Jesus). They say he is the servant of Allah." So he 


summoned the emigrants to his court, with Ja'far bin Abi Talib at their head. 


When they wanted to enter upon him, Ja'far said, "The party of Allah requests 


permission to enter upon you." He told the announcer, "Tell him to repeat his 
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request for permission." He repeated it to him. When they entered upon him, he 


said, "What do you say about 'Eesa?" 


Ja'far recited to him the beginning of Surah Maryam. The Negus picked up a stick 
from the ground and said, "'Eesa did not exceed this, not even by the measure of 
this stick." His patriarchs snorted in his presence. He said, "Even if you snort! Go, 
for you are safe in my land. Whoever reviles you will be fined." As-Suyoom means 


"those who are safe" in their language. 


Then he said to the two envoys, "If you gave me a mountain of gold, I would not 
hand them over to you.” Then he ordered that their gifts be returned to them, and 


they went back in disgrace. 


Chapter: The Boycott of Banu Hashim and Banu 
Al-Muttalib by the Quraysh 


Then Hamzah, his uncle, and many others accepted Islam, and Islam spread. 
When the Quraysh saw that the affair of the Messenger of Allah siz was 
prevailing and matters were escalating, they collectively agreed to make a pact 
against Banu Hashim, Banu Al-Muttalib and Banu 'Abd Manaf - that they would 
not trade with them, marry them, speak to them or sit with them, until they 


handed over the Messenger of Allah s';% to them. 


They wrote a document about that and hung it inside the roof of the Ka'bah. It is 
said that Mansur bin 'Ikrimah bin 'Amir bin Hashim wrote it, and it is said An-Nadr 
bin Al-Harith, but the correct view is that Bughaid bin 'Amir bin Hashim wrote it. 


The Messenger of Allah “ys invoked a curse upon him, so his hand was paralyzed. 
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Banu Hashim and Banu Al-Muttalib, both their believers and disbelievers, 
withdrew, except for Abu Lahab, who supported the Quraysh against the 
Messenger of Allah 4's, Banu Hashim and Banu Al-Muttalib. The Messenger of 
Allah !sc and those with him were confined in the mountain pass, the mountain 
pass of Abu Talib, on the night of the new moon of Muharram in the seventh year 


after the beginning of prophethood. 


The document was hung inside the Ka'bah. They remained confined and besieged, 
under extremely difficult conditions, cut off from provisions and supplies, for 
nearly three years, until hardship afflicted them and the cries of their children 
could be heard from behind the mountain pass. It was there that Abu Talib 


composed his famous poem rhyming in 'Laam’, which begins: 


"May Allah reward on our behalf 'Abd Shams and Nawfal 


A punishment of evil, sooner not later..." 


The Quraysh were divided between those who approved of that and those who 
disapproved. Those who disapproved strove to annul the document. The one who 
undertook that was Hisham bin ‘Amr bin Al-Harith bin Hubayb bin Nasr bin Malik. 
He approached Al-Mut'im bin 'Adi and a group from the Quraysh and they agreed 


with him on that. 


Then Allah informed His Messenger about the matter of their document - that He 
had sent termites against it which ate everything in it that was oppressive, cutting 
of family ties, and unjust, except for the mention of Allah [J. He told his uncle 
about that, so he went out to the Quraysh and informed them that his nephew had 
said such-and-such. "If he is lying, we will leave him to you, but if he is truthful, 


you will renounce boycotting us and oppressing us." 
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They said, "You have been fair,” and they brought down the document. When they 
saw the matter was as the Messenger of Allah ss had said, it increased them in 
disbelief over their disbelief. The Messenger of Allah sy: and those with him 
came out of the mountain pass. Ibn 'Abdul-Barr said: After ten years from the 


beginning of prophethood. 


Abu Talib died six months after that, and Khadijah died three days after him. And 


other opinions have been stated. 


Chapter on the Death of Abu Talib and Khadijah and the 


Journey to Taif 


When the boycott document was annulled, it coincided with the deaths of Abu 
Talib and Khadijah, which occurred close to each other. Consequently, the 
hardship on the Messenger of Allah (4s) from the foolish ones among his people 
intensified. They became bolder in their hostility towards him and openly caused 
him harm. Therefore, the Messenger of Allah (422) went to Ta'if, hoping that they 
might shelter and support him against his people and protect him from them. He 
called them to Allah, but he found no one to shelter him or to support him. 
Instead, they inflicted severe harm on him, more than what his own people had 
done. With him was Zayd ibn Harithah, his servant. They stayed among them for 
ten days, approaching every notable person, but they all said: "Leave our land," and 
incited their foolish ones against him. They stood in two lines, throwing stones at 
him until his feet bled, and Zayd ibn Harithah shielded him with his body, 


suffering head injuries. 
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He left Ta'if sorrowfully, returning to Mecca. On his way back, he prayed the 
famous prayer known as the Prayer of Ta'if: "O Allah, to You I complain of my 
weakness, lack of means, and the disdain of people. O Most Merciful of the 
merciful, You are the Lord of the oppressed, and You are my Lord. To whom do 
You leave me? To a distant person who frowns at me or to an enemy to whom You 
have given power over me? If You are not angry with me, I do not care, but Your 
protection is more sufficient for me. I seek refuge in the light of Your Face by 
which all darkness is dispelled and everything in this world and the Hereafter is 
set right, lest Your anger or Your displeasure descend upon me. | desire Your 
pleasure and satisfaction until You are pleased. There is no power and no strength 


except through You." 


Then his Lord sent the Angel of the Mountains to him, asking for his permission to 
crush the people of Mecca between the two mountains surrounding it. The 
Prophet (sz) replied: "No, I rather hope that Allah will bring forth from their 
descendants people who will worship Allah alone without associating anything 


with Him." 


When he stopped at Nakhla on his return, he prayed during the night. A group of 
jinn listened to his recitation without his knowledge until the verse was revealed 
to him: "And when We directed to you a few of the jinn, listening to the Qur'an. 
When they attended it, they said, ‘Listen quietly!’ And when it was concluded, 
they went back to their people as warners. They said, 'O our people, indeed we 
have heard a Book revealed after Moses confirming what was before it; it guides to 
the truth and to a straight path. O our people, respond to the Caller of Allah and 
believe in Him. He will forgive you your sins and protect you from a painful 
punishment. But he who does not respond to the Caller of Allah will not cause 
failure to Him upon earth, and he will not have besides Him any protectors. Those 
are in manifest error." (Surah Al-Ahqaf, 46:29-32). 
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He stayed at Nakhla for several days. Zayd ibn Harithah asked him: "How will you 
enter among them (meaning Quraysh) when they have expelled you?" The Prophet 
(atsaz.) replied: "O Zayd, Allah will provide relief and a way out from what you see. 


Allah will support His religion and manifest His Prophet." 


Then he went to Mecca and sent a man from the Khuza'a tribe to Mut'im ibn ‘Adi, 
asking, "Will you grant me protection?" Mut'im responded affirmatively and called 
his sons and people to arm themselves and stand at the corners of the Ka'ba. He 
announced, "I have granted protection to Muhammad, so let none of you harm 
him." The Messenger of Allah (<'s2.) entered Mecca with Zayd ibn Harithah, 
performed tawaf of the Ka'ba, and prayed two rak'ahs. Then he returned to his 
home, while Mut'im ibn ‘Adi and his sons, guarding him with their weapons, 


escorted him until he entered his house. 


Chapter on the Isra and Mi'raj 


Then the Prophet of Allah jy was taken on the night journey (Isra) in body, 
according to the correct opinion, from the Sacred Mosque (Masjid al-Haram) to Al 
Masjid Al Aqsa, riding on al-Buraq, accompanied by Gabriel (peace be upon 
them). He dismounted there and led the prophets in prayer, tying al-Buraq to the 


ring at the gate of the mosque. 


It is said that he descended at Bethlehem and prayed there, but this is not 


authentically established from him at all. 


Then, that night, he was taken up (Mi'raj) from the Farthest Mosque to the lowest 
heaven. Gabriel asked for the gate to be opened, and it was opened for him. There 


he saw Adam, the father of humanity, who greeted him and welcomed him, 
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acknowledging his prophethood. Allah showed him the souls of the blessed on his 
right and the souls of the wretched on his left. 


Then he ascended to the second heaven, where he met John the Baptist (Yahya) 
and Jesus (Isa), who greeted him and welcomed him, acknowledging his 


prophethood. 


Then he ascended to the third heaven, where he met Joseph (Yusuf), who greeted 


him and welcomed him, acknowledging his prophethood. 


Then he ascended to the fourth heaven, where he met Enoch (Idris), who greeted 


him and welcomed him, acknowledging his prophethood. 


Then he ascended to the fifth heaven, where he met Aaron (Harun) ibn Imran, 


who greeted him and welcomed him, acknowledging his prophethood. 


Then he ascended to the sixth heaven, where he met Moses (Musa) ibn Imran, 
who greeted him and welcomed him, acknowledging his prophethood. When he 
passed by him, Moses wept. He was asked, "Why do you weep?" He said, "I weep 
because a young man was sent after me, and more of his community will enter 


Paradise than of mine." 


Then he ascended to the seventh heaven, where he met Abraham (Ibrahim), who 


greeted him and welcomed him, acknowledging his prophethood. 


Then he was taken up to the Lote Tree of the Utmost Boundary (Sidrat 


al-Muntaha). Then the Frequented House (Bayt al-Ma'mur) was raised up for him. 
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Then he was taken up to the Almighty (Allah) %., and he drew near until he was, as 
stated in the Quran, "two bow-lengths away or even closer" (Quran 53:9). Allah 
revealed to His servant what He revealed, and He enjoined upon him fifty prayers. 
He descended until he passed by Moses, who asked him, "What have you been 
commanded?" He replied, "Fifty prayers." Moses said, "Your community will not be 
able to bear that. Go back to your Lord and ask for a reduction for your 


community." 


The Prophet tye looked to Gabriel as if seeking his advice, and Gabriel indicated 
that he should if he wished. So Gabriel took him back up to the Almighty, who 
was in His place. This is the wording of al-Bukhari in some versions. Allah 
reduced the burden by ten prayers. The Prophet ye descended and passed by 
Moses, informing him of what had happened. Moses again told him to return and 
ask for a further reduction. This continued, with the Prophet s'2 going back and 
forth between Moses and Allah «., until Allah made it five prayers. Moses once 
more urged him to ask for a reduction, but the Prophet ;’y said, "I am too shy 


before my Lord, but Iam content and I submit." 


When the Prophet “ss moved away, a caller announced, "I have decreed My 


obligation and lightened the burden for My servants." 


The companions differed on whether the Prophet "42 saw his Lord that night or 
not. It is authentically reported from Ibn Abbas that he said the Prophet saw his 
Lord, and it is also authentically reported from him that he said: "He saw Him with 
his heart." It is authentically reported from Aisha and Ibn Mas'ud that they denied 
this, saying that the verse: "And indeed, he saw him another time at the Lote Tree 


of the Utmost Boundary" (Quran 53:13) refers to Gabriel. 
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It is authentically reported that Abu Dharr asked the Prophet sz, "Did you see 
your Lord?" The Prophet replied, "There was light; how could I see Hime" In 


another narration, the Prophet said, "I saw light." 


Uthman ibn Sa'id al-Darimi narrated that the companions agreed that the Prophet 
did not see Allah. Shaykh al-Islam Ibn Taymiyyah, may Allah sanctify his soul, said 
that Ibn Abbas's statement that "he saw Him" does not contradict this, nor does his 
statement that "he saw Him with his heart." It is authentically reported from Ibn 
Abbas that he said, "I saw my Lord." However, this was not during the Isra (Night 
Journey), but in Medina when he was late for the Fajr (morning) prayer, then 


informed them of his vision of his Lord that night in a dream. 


Imam Ahmad, may Allah have mercy on him, based his opinion on this and said, 
"Yes, he truly saw Him, for the visions of the prophets are true and must happen." 
However, Imam Ahmad did not say that the Prophet saw Him with his physical 
eyes while awake. Whoever claims that Imam Ahmad said this is mistaken. Rather, 
Ahmad sometimes said "He saw Him" and sometimes said "He saw Him with his 
heart," thus two reports are narrated from him. A third interpretation from some of 
his companions states that he saw Him with his physical eyes, but Ahmad's own 


texts do not contain this. 


As for Ibn Abbas’s statement that the Prophet 2 saw Him with his heart twice, if 
his basis is the verse: "The heart did not lie [about] what it saw" (Quran 53:11), 
followed by: "And he certainly saw him another time at the Lote Tree of the 
Utmost Boundary" (Quran 53:13), which appears to be his basis, then it is 
authentically reported from the Prophet yz that the one seen was Gabriel. The 
Prophet ye saw Gabriel twice in the form in which he was created. Ibn Abbas’s 
statement is the basis for Imam Ahmad’s saying: "He saw Him with his heart." Allah 


knows best. 


36 


Regarding the verse in Surah An-Najm: "Then he approached and descended" 
(Quran 53:8), this does not refer to the approach and descent in the Isra (Night 
Journey) story. In Surah An-Najm, it refers to Gabriel's approach and descent, as 
stated by Aisha and Ibn Mas'ud, and the context supports this. It says: "He was 
taught by one mighty in power" (Quran 53:5), referring to Gabriel, "possessing 
steadfastness; and he rose to [his] true form while he was in the higher part of the 
horizon. Then he approached and descended" (Quran 53:6-8). All the pronouns 
refer to this mighty teacher, Gabriel, who possesses power. He is the one who rose 
to the highest horizon, and he is the one who approached and descended until he 


was at a distance of two bow-lengths or closer to Muhammad sz. 


As for the approach and descent in the Isra story, it explicitly refers to the 
approach and descent of the Lord, blessed and exalted. There is no mention of 
this in Surah An-Najm. Rather, it states that the Prophet saw him another time at 
the Lote Tree of the Utmost Boundary. This is Gabriel, whom Muhammad iz 
saw in his true form twice: once on earth and once at the Lote Tree of the Utmost 


Boundary. Allah knows best. 


Chapter on the Prophet's <’s Informing the Quraysh 
about the Isra (Night Journey) 


When the Prophet se was among his people in the morning, he informed them 
of what Allah had shown him of His great signs. Their denial of him intensified, 
and they increased their harm and aggression towards him. They asked him to 


describe Bayt al-Maqdis (Jerusalem) to them, so Allah unveiled it for him until he 
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could see it clearly. He began to describe its signs to them, and they could not 


refute anything he said. 


He also informed them about their caravans during his night journey and return, 
telling them the time of their arrival and describing the camel leading them. The 
events occurred exactly as he had described, but this only increased their 


aversion. The wrongdoers persisted in their disbelief. 


Chapter on the Difference Between Saying the Isra’ 
(Night Journey) Happened with the Soul and Saying It 


Happened in a Dream 


Ibn Ishaq reported from Aisha and Muawiya that they said the Isra' happened with 
his soul and his body was not absent. A similar report is attributed to Al-Hasan 
Al-Basri. However, it is important to understand the difference between saying the 
Isra' happened in a dream and saying it happened with his soul without his body. 
There is a significant difference between the two. Aisha and Muawiya did not say 
it was a dream; rather, they said the journey happened with his soul while his 


body was not absent. There is a distinction between these two statements. 


What a person sees in a dream can be symbolic representations of known realities 
in perceptible forms. For instance, one might dream of being taken to the heavens 
or traveling to Mecca and other parts of the earth, while in reality, their soul did 
not ascend nor travel. Instead, the angel of the dream presented these examples. 
Those who said the Prophet sz was taken up fall into two groups: one group said 
he was taken up with his soul and body, and another said he was taken up with his 


soul and his body was not absent. These people did not mean the Mi'raj 
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(Ascension) was a dream, but rather that his soul was truly taken on the journey 


and ascended, experiencing what it will experience after leaving the body. 


The state of the soul during this journey was akin to its state after departing the 
body when it ascends to the heavens, traversing one heaven after another until it 
reaches the seventh heaven and stands before Allah, who commands it as He wills. 
Then the soul returns to the earth. What happened to the Prophet sz on the 
night of Isra' was more complete than what happens to the soul after it departs 


from the body. 


And it is known that this matter is beyond what a sleeper sees in a dream. 
However, when the Messenger of Allah 3:2 was in the state of breaking norms, 
his chest was split open while he was alive, without feeling pain. His sacred soul 
was truly taken up without his death. For others, the soul does not ascend to the 
heavens except after death and separation from the body. The souls of the 
prophets only settle there after leaving their bodies. The soul of the Messenger of 
Allah sc ascended there while he was alive, then returned. After his death, it 
settled in the highest companionship with the souls of the prophets - peace be 
upon them - and despite this, it still has a connection and illumination with his 
body, such that he responds to the greeting of those who greet him. This 
connection is why Moses was seen praying in his grave and also seen in the sixth 
heaven. It is known that Moses was not taken up from his grave and then returned, 
but that was the station of his soul and its settlement, while his grave is the station 
of his body and its settlement until the Day of the return of souls to their bodies. 


Thus, he was seen praying in his grave and seen in the sixth heaven. 
Just as the Messenger of Allah 'y is in the highest place in the highest 
companionship, his body is in his grave, not absent. When someone greets him, 


Allah returns his soul to respond to the greeting without him leaving the highest 
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company. If someone with limited understanding and coarse nature cannot grasp 
this, let them consider the sun in its high place and its connection and effect on 
the earth, bringing life to plants and animals. The state of the soul is even greater 
than this. The soul has its own affairs, and the body has its own affairs. Fire can be 
in its place and its heat affects a distant body, even though the connection and 
relationship between the soul and the body is stronger and more complete than 


that. The state of the soul is higher and more refined. 


“So say to eyes afflicted with ophthalmia, beware of looking at the sun's rays and 


instead shroud in the darkness of night.” 


Musa bin Ugbah said on the authority of Al-Zuhri: "The soul of the Messenger of 
Allah (peace be upon him) was taken to Bayt al-Maqdis (Jerusalem) and to the 
heavens one year before his migration to Medina." [bn Abd al-Barr and others said: 
The period between the Isra (Night Journey) and the Hijrah (Migration) was one 
year and two months. The Isra occurred only once. Some said it happened twice: 
once while awake and once in a dream. The proponents of this view seemingly 
wanted to reconcile between the hadith of Sharik, his saying "Then I woke up", 
and the rest of the narrations. Others said it occurred twice: once before the 
revelation, based on his saying in the hadith of Sharik "That was before the 
revelation came to him", and once after the revelation as indicated by the other 
hadiths. Some said it happened three times: once before the revelation and twice 
after it. All of this is confusion, and this is the way of the weak literalists among the 
narrators who, when they see a word in the story that differs from the context of 
some narrations, they make it another incident. Whenever the narrations differ, 
they count them as separate events. The correct view held by the leading scholars 
of hadith is that the Isra happened only once in Makkah after the beginning of 
prophethood. How strange it is for those who claim it occurred multiple times! 


How could they think that each time, the prayers were obligated as fifty, then he 
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goes back and forth between his Lord and Moses until they become five, then he 
says, "I have decreed My obligation and lightened the burden on My servants", 
then it is returned to fifty again the second time, then reduced by ten each time? 
The hadith masters have pointed out the mistakes of Sharik in the wordings of the 
hadith of Isra. Muslim included the chain of this hadith then said: He put some 
parts forward and others back, added and omitted, and did not arrange the hadith 
properly. And Allah knows best. 


Chapter: His 4s Invitation to the Tribes 


Section on the Beginning of the Migration through which Allah Separated His 
Allies from His Enemies, and Made it the Start of Honoring His Religion and 


Supporting His Servant and Messenger: 


Al-Wagqidi said: Muhammad bin Salih narrated to me, on the authority of Asim bin 
Umar bin Qatadah, Yazid bin Ruman, and others, they said: "The Messenger of 
Allah sc stayed in Makkah for three years from the beginning of his 
prophethood, keeping it hidden. Then he announced it openly in the fourth year. 
He called people to Islam for ten years, attending the pilgrimage season every 
year, following the pilgrims in their locations, and in the gatherings of Ukaz, 
Majannah, and Dhul-Majaz. He called them to protect him until he could convey 
the messages of his Lord, and they would have Paradise. But he did not find 
anyone to support him or respond to him, to the point that he would ask about the 
tribes and their locations, tribe by tribe. He would say: 'O people, say: There is no 
god but Allah, and you will succeed, rule over the Arabs by it, and the non-Arabs 
will submit to you by it. If you believe, you will be kings in Paradise." And Abu 
Lahab would be behind him saying: 'Do not obey him, for he is a Sabian liar.’ So 
they would refuse the Messenger of Allah 2 in the worst manner and harm him. 
They would say: "Your family and clan know you best, since they do not follow 


you.’ While he was calling them to Allah and saying: 'O Allah, if You willed, they 
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would not be like this.’ He (the narrator) said: Among the tribes that were named to 
us, whom the Messenger of Allah 4s: approached, called, and offered himself to, 
were: Banu Amir bin Sa'sa'ah, Muharib bin Hasfah, Fazarah, Ghassan, Murrah, 
Hanifah, Sulaym, Abs, Banu An-Nadr, Banu Al-Bakka, Kindah, Kalb, Al-Harith bin 
Ka'b, Udhrah, and the Hadarimah. But none of them responded.” 


Chapter: His ;’y Meeting with those who Came from 
Al-Aws and Al-Khazraj 


Among what Allah arranged for His Messenger was that Al-Aws and Al-Khazraj 
used to hear from their Jewish allies in Medina that a prophet from the prophets 
would be sent during this time. He will emerge and we will follow him, and we will 
kill you (Arabs) with him like the killing of 'Ad and Iram. The Ansar used to 
perform Hajj to the House (Ka'bah) as the Arabs did, unlike the Jews. 


When the Ansar saw the Messenger of Allah ,ty42 calling people to Allah [| and 
reflected on his situation, some of them said to others: "You know, by Allah, O 
people, that this is the one the Jews have been threatening you with. So do not let 


them precede you to him." 


Suwaid bin As-Samit from Al-Aws had come to Makkah. The Messenger of Allah 
Als invited him, but he neither refused nor responded until Anas bin Rafi’, Abu 
Al-Haisar, arrived with some youths from his people of Banu Abd Al-Ash‘hal, 
seeking an alliance. The Messenger of Allah sz invited them to Islam. Iyas bin 
Mu'adh, who was a young man, said: "O people, by Allah, this is better than what 
we came for." Abu Al-Haisar hit him and scolded him, so he went silent. Then they 


did not complete the alliance and returned to Medina. 
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Chapter: The Prophet's j!s Meeting with Six Men from 
Al-Khazraj 


The Messenger of Allah ye met at Al-Aqabah during the pilgrimage season six 
men from the Ansar, all of them from Al-Khazraj. They were: Abu Umamah As'ad 
bin Zurarah, Awf bin Al-Harith, Rafi' bin Malik, Qutbah bin 'Amir, Uqbah bin 
‘Amir, and Jabir bin Abdullah bin Ri'ab. The Messenger of Allah <2 invited them 


to Islam and they accepted Islam. 


Then they returned to Medina and invited people to Islam. Islam spread in it until 
there was no house left except that Islam had entered it. The following year, 
twelve men from them came - the first six except Jabir bin Abdullah, and with 
them Mu'adh bin Al-Harith bin Rifa'ah the brother of the aforementioned 'Awf, 
Dhakwan bin Abd Al-Qays who stayed in Makkah until he migrated to Medina so 
it is said he is both a Muhajiri and an Ansari, Ubadah bin As-Samit, Yazid bin 
Tha'labah, Abu Al-Haytham bin At-Tayyihan, and Uwaymir bin Malik, making 


twelve. 


Abu Az-Zubayr said narrating from Jabir: "The Prophet 4's stayed in Makkah for 
ten years following the people in their locations during the seasons, at Majannah, 
Ukaz, saying: 'Who will give me refuge? Who will support me so I can convey the 
messages of my Lord and he will have Paradise?’ But he did not find anyone to 
support or give him refuge, to the point that a man would travel from Mudar or 
Yemen to his relatives, and his people would come to him saying: 'Beware of the 
youth of Quraysh, do not let him tempt you. And he “sy would walk among their 
men calling them to Allah [] while they pointed at him with their fingers, until 
Allah sent us from Yathrib (Medina). A man from us would come to him, believe in 


him, and be taught the Quran. Then he would return to his family and they would 
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embrace Islam due to his Islam, until there was no house left among the houses of 


the Ansar except that it contained a group of Muslims manifesting Islam. 


Allah sent us to him, so we consulted each other and gathered, saying: 'Until when 
will the Messenger of Allah jy: be driven in the mountains of Makkah and live in 
fear?’ So we set out until we reached him during the pilgrimage season and 
pledged allegiance to him at Al-Aqabah. His uncle Al-Abbas said to him: 'O son of 
my brother, I do not know who these people are who have come to you. I have 
knowledge of the people of Yathrib. We gathered with him one man at a time or 
two men at a time. When Al-Abbas looked in our faces he said: 'These are a 
people we do not recognize, these are youths: We said: 'O Messenger of Allah, on 
what shall we pledge allegiance to you?’ He said: "You will pledge allegiance to me 
to hear and obey, in activity and laziness, to spend in hardship and ease, to enjoin 
good and forbid evil, to speak for Allah's sake not fearing the blame of anyone, and 
to support me when I come to you and protect me from what you protect 


yourselves, your wives and your children, and you will have Paradise.’ 


We stood to pledge allegiance to him. As'ad bin Zurarah, the youngest of the 
seventy, took his hand and said: 'Slowly, O people of Yathrib! We did not strike the 
backs of the riding-camels to get to him except knowing that he is the Messenger 
of Allah. Expelling him today means separation from all the Arabs, the killing of 
your best men, and swords cutting into you. So either you will be patient on that 
and take him - and your reward will be with Allah - or you fear for yourselves then 
leave him, for that is more excusable for you with Allah: They said: 'O As'‘ad, 
remove your hand from us. By Allah, we will not abandon this pledge nor seek to 
be released from it So we stood up to him one man at a time and he took the 


pledge from us with his conditions, giving us Paradise for that." 
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Then they returned to Medina. The Messenger of Allah “yc sent with them Amr 
bin Umm Maktum and Mus'ab bin Umayr to teach the Quran to those of them who 
had become Muslim, and call people to Allah []. They stayed with Abu Umamah 
As'ad bin Zurarah. Mus'ab bin Umayr led them in prayer (and gathered them when 
they reached forty). Many people embraced Islam at their hands, among them 
Usayd bin Al-Hudayr and Sa'd bin Mu'adh. On the day they became Muslim, all of 
Banu Abd Al-Ash'hal, men and women, became Muslim, except Usayrim Amr bin 
Thabit bin Waqsh, whose Islam was delayed until the day of Uhud. He became 
Muslim then and fought and was killed before prostrating to Allah even once. The 
Prophet “ss was informed about him and said: "He did a little (work) but was 


rewarded a lot." 


Islam increased and became manifest in Medina. Then Mus'ab returned to 
Makkah. That year, a large number of Ansar attended the pilgrimage season, both 


Muslims and polytheists. Their leader was Al-Bara bin Ma'rur. 


On the first third of the night of Al-Aqabah, seventy-three men and two women 
slipped away to the Messenger of Allah 2. They pledged allegiance to the 
Messenger of Allah 4 secretly from their people and the disbelievers of 
Makkah, to protect him as they protect their women, children and inner circles. 
The first to pledge allegiance to him that night was Al-Bara bin Ma'rur, and he was 


praised, for he emphasized the pact and rushed to it. 


The Prophet's uncle Al-Abbas attended to affirm his pledge as mentioned before, 
while still following the religion of his people at the time. That night, the 
Messenger of Allah ss chose twelve leaders from them: As'ad bin Zurarah, Sa'd 
bin Ar-Rabi’, Abdullah bin Rawahah, Rafi' bin Malik, Al-Bara bin Ma'rur, Abdullah 
bin Amr bin Haram the father of Jabir who became Muslim that night, Sa'd bin 
Ubadah, Al-Mundhir bin Amr, Ubadah bin As-Samit - these nine were from 
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Al-Khazraj. And three from Al-Aws: Usayd bin Al-Hudayr, Sa'd bin Khaythamah, 
and Rifa'ah bin Abd Al-Mundhir. Some say Abu Al-Haytham bin At-Tayyihan 


instead of him. 


As for the two women: Umm Amarah Nusaybah bint Ka'b bin Amr, whose son 
Habib bin Zayd was killed by Musaylimah, and Asma bint Amr bin Adi. 


When this pledge was completed, they asked the Messenger of Allah 24:2 for 
permission to attack the people of Al-Aqabah with their swords, but he did not 
allow them to do that. Satan shouted at Al-Aqabah in his loudest voice: "0 people 
of the mountain-paths! Do you want to follow a dispraised man and the apostates 
with him who have gathered to fight you?" The Messenger of Allah sc said: "This 
is Azabb Al-Aqabah (the Obstinate One of Al-Aqabah). This is the son of Azyab 
(Obstinate). By Allah, O enemy of Allah, I will deal with you." 


Then he ordered them to disperse to their camps. When morning came, the 
nobles and dignitaries of Quraysh went to them until they entered the dwellings of 
the Ansar. They said: "O assembly of Al-Khazraj, it has reached us that you met 
our companion last night and made an appointment with him to pledge allegiance 
to him in order to fight us. By Allah, there is no tribe among the Arabs more hated 
to us in terms of war breaking out between us and them than you." Those of the 
polytheists from Al-Khazraj who were there started swearing by Allah: "This did 
not happen and we have no knowledge of it." Abdullah bin Ubay bin Salul started 
saying: "This is false, it did not happen. My people would not decide on something 
like this without consulting me. If I was in Yathrib, my people would not have 


done this without conferring with me." So Quraysh went back from them. 


Al-Bara bin Ma'rur set out and went ahead to the Yahjaj valley. His Muslim 


companions caught up with him. Quraysh went looking for them and caught Sa'd 
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bin Ubadah. They tied his hands to his neck with the strap of his saddle, and 
started beating him, dragging him and pulling him by his forelock until they 
brought him into Makkah. Mut'im bin Adi and Al-Harith bin Harb bin Umayyah 
came and rescued him from their hands. When the Ansar noticed he was missing, 
they consulted each other about going back to get him. Then suddenly Sa'd 
appeared before them. The group altogether reached Medina. 


The Messenger of Allah "yz allowed the Muslims to migrate to Medina, so the 
people rushed to do so. The first to leave for Medina was Abu Salamah bin 
Abdul-Asad and his wife Umm Salamah. However, she was held back and 
prevented from joining him for a year, and was separated from her son Salamah. 
Then after a year she left with her son to Medina, and Uthman bin Abi Talhah 


accompanied her. 


Then the people started leaving in groups, following one another. None of the 
Muslims remained in Makkah except the Messenger of Allah jc, Abu Bakr and 
Ali. They stayed by his order to them. And those forcibly detained by the 
polytheists remained. The Messenger of Allah ;'sz had prepared his gear, waiting 


to be commanded to leave, and Abu Bakr had prepared his gear. 


Chapter: Quraysh Conspiring to Kill Him 22 


When the polytheists saw that the Companions of the Messenger of Allah yz had 
prepared, left, carried their belongings, and taken their children and wealth to 
Al-Aws and Al-Khazraj, and they realized that it was a fortified home and the 
people were strong, tough and fierce, they feared that the Messenger of Allah styiz 
would go out to them and join them, and his matter would become difficult for 
them. So they gathered in Dar An-Nadwah (House of Assembly), and none of the 


people of wisdom and reason among them stayed behind, to consult each other 
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about his matter. Their ally and elder Iblis attended in the form of a large old man 


from the people of Najd, wrapping his cloak around him. 


They discussed the matter of the Messenger of Allah 4y%. Each of them suggested 
an opinion, but the old man rejected it and was not pleased with it, until Abu Jahl 
said: "An opinion about him has occurred to me that I think you have not come 
across." They said: "What is it?" He said: "I think we should take from every tribe of 
Quraysh a strong young man, and give him a sharp sword, then they strike him 
with the strike of one man. His blood would be dispersed among the tribes, and 
Banu Abd Manaf would not know what to do after that, as it would not be possible 
for them to fight all the tribes. We will pay them his blood money." The old man 
said: "The young man is right, by Allah, this is the opinion.” So they dispersed on 
that and agreed upon it. 


Then Gabriel came to him with the revelation from his Lord [J and informed him 


of that, and ordered him not to sleep in his bed that night. 


The Messenger of Allah "ys came to Abu Bakr at midday at a time he did not 
usually come to him, covering his face. He said to him: "Make those who are with 
you leave.” Abu Bakr said: "They are just your family, O Messenger of Allah." He 
said: "Allah has permitted me to go out." Abu Bakr said: "Companionship, O 
Messenger of Allah?" The Messenger of Allah tye said: "Yes." Abu Bakr said: 
"Then take, may my father and mother be sacrificed for you, one of these two 


riding-camels of mine." The Messenger of Allah jy said: "For a price." 


He ordered Ali to sleep in his bed that night. That group from Quraysh gathered 
peeking through the door, watching him, intending to ambush him at night and 
conspiring which of them would be the most wretched. The Messenger of Allah 


ls Went out to them, took a handful of dust, and started sprinkling it on their 
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heads while they did not see him. He was reciting: "And We have put a barrier 
before them, and a barrier behind them, and We have covered them up, so that 
they cannot see." [Yaseen 36:9] The Messenger of Allah ,’ss2 went to Abu Bakr's 
house. They left at night through a small window in Abu Bakr's house. A man 
came and saw the people at his door, so he said: "What are you waiting for?" They 
said: "Muhammad." He said: "You have failed and lost. By Allah, he has passed by 
you and sprinkled dust on your heads." They said: "By Allah, we did not see him." 
They stood up shaking the dust off their heads. They were: Abu Jahl, Al-Hakam 
bin AlAs, 'Uqbah bin Abi Mu'ayt, An-Nadr bin Al-Harith, Umayyah bin Khalaf, 
Zam'ah bin Al-Aswad, Tu'aymah bin 'Adi, Abu Lahab, Ubay bin Khalaf, Nubayh 
and Munabbih the two sons of Al-Hajjaj. When morning came, Ali got up from the 
bed, so they asked him about the Messenger of Allah 42. He said: "I have no 
knowledge of him." 


Then the Messenger of Allah ,’s22 and Abu Bakr went to the cave of Thawr and 


entered it. The spider spun a web over its entrance. 


They had hired Abdullah bin Urayqit Al-Laythi as a guide, skilled in the roads. He 
was still following the religion of his people from Quraysh. They entrusted him 
with that and handed over their two riding-camels to him, and made an 


appointment with him at the cave of Thawr after three days. 


Quraysh became active in searching for them. They took trackers with them until 


they reached the entrance of the cave and stood there. 
In the two Sahih collections: Abu Bakr said: "0 Messenger of Allah, if one of them 


were to look below his feet he would see us." He said: "O Abu Bakr, what do you 


think of two, the third of whom is Allah? Do not grieve, for Allah is with us." The 
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Prophet sz and Abu Bakr could hear their speech above their heads, but Allah 


blinded them from their matter. 


‘Amir bin Fuhayrah used to graze sheep for them near Abu Bakr, listening to what 
was being said in Makkah, then coming to them with the news. When it was 


pre-dawn, he would let them out with the people. 


‘Aisha said: We prepared for them the best of preparations and put food for them 
in a bag. Asma’ bint Abi Bakr cut a piece from her waist-belt, tied the bag with it, 
and made the other piece a strap for the mouth of the water-skin. That is why she 
was nicknamed "The One with the Two Belts." 


Al-Hakim mentioned in his Mustadrak from 'Umar, who said: The Messenger of 
Allah 3:2 went out to the cave, and with him was Abu Bakr. He started walking 
for a while in front of him and for a while behind him, until the Messenger of Allah 
ts noticed it and asked him. He said to him: "O Messenger of Allah, I think of the 
pursuit so I walk behind you, then I think of the ambush so I walk in front of you." 
He said: "O Abu Bakr, if anything were to happen, would you prefer for it to 
happen to you rather than me" He said: "Yes, by the One Who sent you with the 
truth." When he reached the cave, Abu Bakr said: "Stay where you are, O 
Messenger of Allah, until I investigate the cave for you." He entered and 
investigated it. When he was at its highest point, he remembered that he had not 
checked the hole, so he said: "Stay where you are, O Messenger of Allah, until I 
check the hole." Then he said: "Come down, O Messenger of Allah," and he came 
down. They stayed in the cave for three nights until the fire of pursuit died down. 
Abdullah bin Urayqit came to them with the two riding-camels, so they set off. 
Abu Bakr put 'Amir bin Fuhayrah behind him. The guide went ahead of them, and 
the eye of Allah was watching over them, His support accompanied them, and His 


aid made them depart and alight. 
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When the polytheists despaired of prevailing over them, they set a reward of the 
blood-money of each of them for whoever would bring them. So the people 
became active in the pursuit, but Allah is predominant over His affair. When they 
passed by the clan of Banu Mudlij ascending from Qudayd, a man from the clan 
noticed them. He stood before the clan and said: "I have just seen some black 
figures on the coast, I do not think they are anyone but Muhammad and his 
companions." Suraqah bin Malik figured out the matter and wanted to prevail over 
them exclusively. What he had not taken into account had preceded him in 
prevailing over them, so he said: "Rather, they are so-and-so and so-and-so who 
went out seeking something they need.” Then he stayed for a little while, then got 
up, entered his tent and said to his servant: "Take the horse out from behind the 
tent and wait for me behind the hill." Then he took his spear, lowered its shaft and 
started dragging it on the ground. Then he rode his horse. When he came close to 
them and heard the recitation of the Messenger of Allah 24s, while Abu Bakr was 
turning around a lot and the Messenger of Allah ,’s2 was not turning around, Abu 
Bakr said: "O Messenger of Allah, here is Suragah bin Malik who has caught up 
with us." The Messenger of Allah 'y2 invoked against him, so the hands of his 
horse sank into the ground. He said: "I knew that what happened to me was 
because of your invocation against me. Invoke Allah for me, and you have my 
word that I will turn the people back from you." The Messenger of Allah 4% 


invoked for him and he was released. 


He asked the Messenger of Allah 4’: to write a document for him. Abu Bakr 
wrote it for him by his order on a piece of leather. The document remained with 
him until the day of the conquest of Makkah. He came with the document and the 
Messenger of Allah '2 fulfilled it for him, and said: "A day of fulfillment and 
righteousness." He offered them provisions and the two young camels, but they 


said: "We have no need for that, but divert the pursuit away from us." He said: "You 
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have been spared." He went back and found the people in pursuit, so he started 
saying: "I have investigated the matter for you, and you have been spared from 
what is here." He was striving against them at the beginning of the day, and 


guarding them at its end. 


Chapter on his ;'s% passing by the two tents of Umm 
Ma’'bad al-Khuza‘iyya 


Chapter: Then "The Messenger of Allah 2's continued on his journey until he 
passed by the two tents of Umm Ma'bad al-Khuza'iyya. She was a mature, strong 
woman who would sit in the courtyard of the tent, offering food and drink to those 
who passed by. They asked her if she had anything [to offer]. She said: 'By Allah, if 
we had anything, you would not lack hospitality. The sheep are away grazing, and 


it has been a difficult year: 


The Messenger of Allah se noticed a sheep in the corner of the tent and asked: 
'What is this sheep, O Umm Ma'bad?' She replied: ‘It's a sheep too weak to go out 
with the flock.’ He asked: 'Does it have any milk?’ She said: 'It's too weak for that: 
He asked: 'Would you allow me to milk it?’ She said: 'Yes, may my father and 


mother be sacrificed for you. If you see any milk in it, then milk it’ 


The Messenger of Allah se passed his hand over its udder, mentioned Allah's 
name, and made a supplication. The sheep spread its legs and its udder filled with 
milk. He called for a large vessel that could satisfy a group, and he milked into it 
until it was topped with foam. He gave her to drink until she was satisfied, then he 
gave his companions to drink until they were satisfied, then he drank. He milked it 


a second time until he filled the vessel, then left it with her. 
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They departed, and it wasn't long before her husband Abu Ma'bad arrived, driving 
some skinny goats that were stumbling from weakness, with no marrow in their 
bones. When he saw the milk, he was amazed and said: 'Where did you get this 
from when the sheep are away and there's no milking animal in the house?’ She 
said: 'No, by Allah, except that a blessed man passed by us... and she described 
what had happened. 


He said: 'By Allah, I think he must be the man from Quraysh that they are seeking. 
Describe him to me, O Umm Ma'bad: She said: 'I saw a man of evident purity, with 
a bright face and good character. He was neither corpulent nor gaunt, handsome 
and well-proportioned. His eyes had a deep black color, and his eyelashes were 
long. There was a hoarseness in his voice, and his neck was long and elegant. He 
had very dark hair. When silent, he exuded dignity, and when he spoke, he exuded 
splendor. He was the most beautiful and radiant of people from afar, and the most 
handsome and sweet up close. His speech was sweet, clear, and concise - neither 
too little nor too much. It was as if his words were strung pearls falling in 
succession. He was of medium height, neither noticeably short nor tall. He was 
like a branch between two branches, but he was the most radiant of the three in 
appearance and the finest in stature. He had companions who surrounded him. 
When he spoke, they listened to his words, and when he commanded, they rushed 
to carry out his order. He was well-served and well-followed, neither frowning nor 


frivolous: 
Abu Ma'bad said: 'By Allah, this is the man from Quraysh whose affairs they have 
been mentioning. I had intended to accompany him, and I will certainly do so if I 


find a way. 


In the morning, a loud voice was heard in Mecca. They could hear it but not see 


the speaker, saying: 
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'May the Lord of the Throne reward with the best reward 

Two companions who stayed in Umm Ma’'bad's tents 

They came with righteousness and departed with it 

Successful is he who becomes Muhammad's companion 

O Qusayy, what Allah has bestowed upon you 

Of noble deeds that cannot be repaid, and of lordship 

Let the Banu Ka’b rejoice at the position of their young woman 
And her seat for the believers as an outlook 

Ask your sister about her sheep and her vessel 


For if you ask the sheep, it will testify’ 


Asma' bint Abi Bakr said: "We did not know where the Messenger of Allah sts 
had headed until a man from the jinn came from the lower part of Mecca reciting 
these verses. The people followed him and heard his voice but could not see him 
until he left from the upper part of Mecca. When we heard his words, we knew 


where the Messenger of Allah ye had headed and that he was going to Medina." 


Chapter on his j's% arrival in Medina 


The news of the Messenger of Allah's s’2 departure from Mecca and his intention 
to come to Medina reached the Ansar. They would go out every day to the 
volcanic plain, waiting for him from early morning. When the heat of the sun 


became intense, they would return to their homes as usual. 


On Monday, the 12th of Rabi’ al-Awwal, thirteen years after the beginning of 
prophethood, they went out as usual. When the heat of the sun intensified, they 
returned. A Jewish man climbed one of the forts of Medina for some business of 


his and saw the Messenger of Allah 2 and his companions, appearing white, 
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emerging from the mirage. He shouted at the top of his voice: "O Bani Qayla! Here 
is your companion who has come! Here is your great one whom you've been 


waiting for!" 


The Ansar rushed to their weapons to receive the Messenger of Allah siz. The 
sound of commotion and takbir (saying "Allahu Akbar") was heard among Bani 
Amr ibn Awf. The Muslims made takbir out of joy for his arrival and went out to 
meet him. They received him and greeted him with the greeting of prophethood. 
They surrounded him, encircling him, while tranquility enveloped him and 
revelation descended upon him: "Then indeed, Allah is his protector, and Gabriel 
and the righteous of the believers and the angels, moreover, are [his] assistants." 
[At-Tahrim: 4] 


He proceeded until he stopped at Quba among Bani Amr ibn Awf. He stayed with 
Kulthum ibn Al-Hidm, though some say it was with Sa'd ibn Khaythama, but the 
first account is more established. He stayed among Bani Amr ibn Awf for fourteen 
nights and established the mosque of Quba, which was the first mosque founded 


after prophethood. 


On Friday, he rode by Allah's command, and the time for Friday prayer came upon 
him among Bani Salim ibn Awf. He led them in congregational prayer in the 


mosque that was in the valley. 


Then he rode, and people took hold of his mount's reins, saying, "Come to 
strength, equipment, weapons, and protection." He said, "Let her go, for she is 
commanded." His she-camel continued on, not passing by any house of the Ansar 
except they wished for him to stay with them. He would say, "Let her be, for she is 


commanded." 


She proceeded until she reached the site of his mosque today and knelt down. He 


did not dismount until she got up, moved a little, then turned back and knelt in her 
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original spot. He dismounted, and this was among Bani An-Najjar, his maternal 


uncles siz. 


It was from Allah's guidance for her, as he loved to stay with his maternal uncles, 
honoring them with this. People began speaking to the Messenger of Allah siz 
about staying with them, but Abu Ayyub Al-Ansari hastened to his luggage and 
took it into his house. The Messenger of Allah sz said, "A man goes with his 
luggage." As'ad ibn Zurara came and took the reins of his mount, which remained 


with him. 


In the morning, it was as Abu Qays Sirma al-Ansari said, and Ibn Abbas used to 


visit him to memorize these verses: 


He dwelt among Quraysh for some ten years, Reminding, if he met a receptive 
friend. He'd present himself at the seasonal gatherings, But found none to shelter 


him, nor a supporter. 


When he came to us and settled among us, He became joyful and content in 
Taybah (Medina). He no longer feared the oppression of an oppressor, Distant, nor 


did he fear any aggressor among people. 


We offered him our wealth from our lawful possessions, And ourselves in battle 
and hardship. We oppose whoever opposes him among all people, Even if it were 


the beloved, close friend. 


We know that Allah, there is no Lord but Him, And that the Book of Allah has 


become a guide. 


Ibn Abbas said: "The Messenger of Allah 2 was in Mecca, and he was 
commanded to migrate. It was revealed to him: 'And say, "My Lord, cause me to 
enter a sound entrance and to exit a sound exit and grant me from Yourself a 


supporting authority."" [Al-Isra: 80] 
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Qatada said: Allah brought him out of Mecca to Medina in a truthful exit. The 
Prophet of Allah knew that he had no power for this matter except with authority, 
so he asked Allah for supporting authority. Allah showed him the place of 
migration while he was in Mecca, and he said: "I was shown the place of your 


migration, a land of date palms between two lava fields." 


Al-Hakim mentioned in his "Mustadrak" from Ali ibn Abi Talib that the Prophet 
Alyse said to Gabriel: "Who will migrate with me?" He said: "Abu Bakr as-Siddiq." 


Al-Bara' said: "The first to come to us from the companions of the Messenger of 
Allah sez were Mus'ab ibn Umayr and Ibn Umm Maktum. They began teaching 
people the Quran. Then came Ammar, Bilal, and Sa'd. Then came Umar ibn 
al-Khattab with twenty riders. Then came the Messenger of Allah sz. I have 
never seen people rejoice in anything as they rejoiced in him. I even saw women, 


children, and slave girls saying: 'This is the Messenger of Allah who has come!" 


Anas said: "I witnessed the day he entered Medina, and I have never seen a day 
more beautiful or brighter than the day he entered Medina. And I witnessed the 


day he died, and I have never seen a day uglier or darker than the day he died." 


He stayed in the house of Abu Ayyub until he built his rooms and his mosque. 
While in Abu Ayyub's house, the Messenger of Allah 2 sent Zayd ibn Haritha 
and Abu Rafi’, giving them two camels and five hundred dirhams, to Mecca. They 
returned to him with Fatima and Umm Kulthum, his daughters; Sawda bint Zam‘a, 
his wife; Usama ibn Zayd and his mother Umm Ayman. As for Zaynab, daughter of 
the Messenger of Allah 3s, her husband Abu al-'‘As ibn ar-Rabi' did not allow her 
to leave. Abdullah ibn Abu Bakr came out with them, bringing Abu Bakr's family, 
including Aisha. They stayed in the house of Haritha ibn an-Nu'man. 
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Chapter on Building the Mosque 


Az-Zuhri said: "The Prophet's ,’sz she-camel knelt at the site of his mosque, 
where some Muslim men were praying at the time. It was a date-drying yard 
belonging to Sahl and Suhayl, two orphan boys from the Ansar who were under 
the care of As'ad bin Zurara. The Messenger of Allah ,’s2 negotiated with the two 
boys to buy the yard to build a mosque. They said, 'No, we will give it to you as a 
gift, O Messenger of Allah’ But the Messenger of Allah 2's refused and bought it 


from them for ten dinars. 


It was an enclosure without a roof, and its gibla was towards Jerusalem. As'ad bin 
Zurara used to pray and lead Friday prayers there before the arrival of the 
Messenger of Allah ye. There were boxthorn trees, ruins, date palms, and pagan 
graves in it. The Messenger of Allah 34:2 ordered the graves to be exhumed, the 
ruins to be leveled, and the trees and palms to be cut down and lined up in the 


qibla direction of the mosque. 


He made its length from the qibla side to its rear one hundred cubits, and the sides 
similar to that or slightly less. He made its foundation about three cubits deep. 
Then they built it with mud bricks. The Messenger of Allah 2s joined in the 


building, carrying bricks and stones himself, saying: 


'O Allah, there is no life but the life of the Hereafter, So forgive the Ansar and the 


Muhajirun. 


And he would say: 'This load is not like Khaybar's load, This is more righteous, our 


Lord, and purer: 


They would recite poetry as they carried the bricks, and some would say in their 
verses: 'If we sat while the Messenger works, That would be misguided work from 


US. 
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He made its qibla towards Jerusalem and gave it three doors: one at the rear, one 
called the Gate of Mercy, and the door through which the Messenger of Allah siz 
would enter. He made its pillars from tree trunks and roofed it with palm fronds. 
When it was suggested to him to build a proper roof, he said, 'No, a shelter like the 


shelter of Moses. 


He built houses for his wives next to it with mud bricks and roofed them with 
palm fronds and tree trunks. When he finished building, he consummated his 
marriage with Aisha in the house he built for her east of the mosque towards the 
qibla, which is the location of his room today. He also made a house for Sawda 


bint Zam'a. 


Chapter on the Brotherhood between the Muhajirun 
and the Ansar 


Then the Messenger of Allah "sz established brotherhood between the 
Muhajirun and the Ansar in the house of Anas bin Malik. They were ninety men, 
half from the Muhajirun and half from the Ansar. He established brotherhood 
between them on the basis of mutual support, and they would inherit from each 
other after death instead of blood relatives until the Battle of Badr. When Allah 
revealed: "But those of [blood] relationship are more entitled [to inheritance] in 
the decree of Allah" [Al-Ahzab: 6], inheritance reverted to blood relatives instead 
of the bond of brotherhood. 


It has been said that he established brotherhood among the Muhajirun themselves 
in a second act of brotherhood, taking Ali as a brother for himself. But the first 
account is more established. The Muhajirun were satisfied with the brotherhood 
of Islam, the brotherhood of their homeland, and their blood relations, unlike the 


brotherhood between the Muhajirun and the Ansar. 
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If he had established brotherhood among the Muhajirun, the most deserving of his 
brotherhood would have been the most beloved of creation to him, his companion 
in migration, his companion in the cave, and the best and most honored of the 
companions, Abu Bakr as-Siddiq. He said, "If I were to take a close friend from the 
people of the earth, I would have taken Abu Bakr as a close friend, but the 
brotherhood of Islam is better." In another wording: "But he is my brother and 


companion." 


This brotherhood in Islam, although general, as he said: "I wish we could see our 
brothers." They said, "Are we not your brothers?" He said, "You are my 
companions, and my brothers are people who will come after me, believing in me 
without having seen me." As-Siddiq has the highest rank in this brotherhood, just 
as he has the highest rank in companionship. The companions have both 
brotherhood and the distinction of companionship, while their followers after 


them have brotherhood without companionship. 


Chapter on His <’s Treaty with the Jews 


The Messenger of Allah ye made a peace treaty with the Jews in Medina and 
wrote a document between him and them. Their scholar and learned man, 
Abdullah bin Salam, hastened to embrace Islam, but most of them refused except 
for disbelief. 


They were three tribes: Banu Qaynuqa, Banu An-Nadir, and Banu Qurayza. All 
three fought against him. He showed mercy to Banu Qaynuaga, expelled Banu 
An-Nadir, and killed the men of Banu Qurayza and took their offspring as captives. 
Surah Al-Hashr was revealed concerning Banu An-Nadir, and Surah Al-Ahzab 


concerning Banu Qurayza. 
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Chapter on Changing the Qibla 


He used to pray towards the qibla of Jerusalem, but he loved to be directed 
towards the Ka'bah. He said to Gabriel: "I wish that Allah would turn my face away 
from the qibla of the Jews." Gabriel said, "I am only a servant, so ask your Lord and 
beseech Him." He began to turn his face towards the sky, hoping for that, until 
Allah revealed to him: "We have certainly seen the turning of your face toward the 
heaven, and We will surely turn you to a qibla with which you will be pleased. So 
turn your face toward al-Masjid al-Haram" [Al-Baqarah: 144]. This was after 


sixteen months of his arrival in Medina, two months before the Battle of Badr. 


Muhammad ibn Sa'd said: Hashim ibn al-Qasim informed us, saying: Abu Ma'shar 
informed us, from Muhammad ibn Ka’'b al-Qurazi, who said: "No prophet ever 
disagreed with another prophet in qibla or in sunnah, except that the Messenger 
of Allah ;sc. faced Jerusalem when he arrived in Medina for sixteen months." 
Then he recited: "He has ordained for you of religion what He enjoined upon 
Noah and that which We have revealed to you" [Ash-Shura: 13]. 


Allah had great wisdom in making the gibla towards Jerusalem and then changing 


it to the Ka'bah, and it was a test for Muslims, polytheists, Jews, and hypocrites. 


As for the Muslims, they said: "We hear and obey,’ and they said: "We have 
believed in it. All [of it] is from our Lord" [Ali 'Imran: 7]. These are those whom 


Allah guided, and it was not difficult for them. 


As for the polytheists, they said: "Just as he returned to our qibla, he will soon 


return to our religion,’ and "He only returned to it because it is the truth." 


As for the Jews, they said: "He has differed from the qibla of the prophets before 
him. If he were a prophet, he would pray towards the qibla of the prophets." 
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As for the hypocrites, they said: "Muhammad does not know where to face. If the 
first was right, he has left it, and if the second is right, he was previously in error." 
The foolish among the people increased their talk, and it was as Allah said: "And 
indeed, it is difficult except for those whom Allah has guided" [Al-Baqarah: 143]. It 
was a trial from Allah to test His servants, to see who would follow the Messenger 


and who would turn back on his heels. 


[The text continues with a detailed explanation of the wisdom behind changing 
the qibla, its significance, and how different groups reacted to it. It also mentions 


related Quranic verses and their interpretations.] 


Chapter on the Adhan and Increasing Prayer to Four 
Rak'ahs 


He completed His favor upon them along with the qibla by legislating for them the 
adhan five times a day and night, and He increased for them in Dhuhr, Asr, and 
Isha two more rak'ahs after they had been two rak’ahs. All of this was after his 


arrival in Medina. 


Chapter on Permission for Fighting 


When the Messenger of Allah ez settled in Medina, and Allah supported him 
with His victory through His believing servants, the Ansar, and united their hearts 
after the enmity and grudges that were between them, the helpers of Allah and the 
battalion of Islam protected him from all people. They offered their lives for him 
and prioritized love for him over love for fathers, sons, and wives. He was dearer 


to them than themselves. 
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The Arabs and Jews united against them, preparing for enmity and war, and 
attacked them from all sides. Allah the Exalted commanded them to be patient, to 
pardon, and to forgive until they gained strength and power. Then, He permitted 
them to fight, but did not make it obligatory upon them. Allah the Exalted said: 
"Permission [to fight] has been given to those who are being fought, because they 


were wronged. And indeed, Allah is competent to give them victory." [Al-Hajj: 39] 


Some have said that this permission was given in Mecca, as the surah is Meccan, 


but this is a mistake for several reasons: 


1. Allah did not permit them to fight in Mecca, nor did they have the power to 
fight there. 

2. The context of the verse indicates that the permission came after the 
migration and their expulsion from their homes. 

3. The verse "These are two adversaries who have disputed over their Lord" 
[Al-Hajj: 19] was revealed about those who fought in the Battle of Badr. 

4. The surah addresses believers with "O you who have believed," which is a 
Medinan form of address. 

5. It commands jihad in its general sense, including physical fighting, which 
was only commanded after the migration. 

6. Al-Hakim reported in his Mustadrak that Ibn Abbas said this was the first 
verse revealed about fighting, after the Prophet's sy departure from 


Mecca. 


The context of the surah indicates that it contains both Meccan and Medinan 
revelations. The story of Satan's intervention in the Prophet's recitation is Meccan. 
And Allah knows best. 


[Chapter on the Obligation of Fighting] 


Chapter 
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Then He made fighting obligatory for them after that, against those who fought 
them, not those who did not fight them. He said: "And fight in the way of Allah 
those who fight you" [Al-Bagqarah: 190]. 


Then He made fighting against all polytheists obligatory for them. It had been 
prohibited, then permitted, then commanded against those who initiated fighting 
against them, then commanded against all polytheists - either as an individual 
obligation according to one opinion, or as a communal obligation according to the 


more well-known opinion. 


The truth is that the genus of jihad is an individual obligation, whether by heart, 


tongue, wealth, or hand. Every Muslim must engage in jihad with one of these 


types. 


As for jihad with one's self, it is a communal obligation. Regarding jihad with 
wealth, there are two opinions on its obligation: the correct view is that it is 
obligatory, because the command to engage in jihad with wealth and self in the 
Quran is the same, as Allah says: "Go forth, whether light or heavy, and strive with 
your wealth and your lives in the cause of Allah. That is better for you, if you only 
knew." [At-Tawbah: 41] 


He tied salvation from the Fire, forgiveness of sins, and entry into Paradise to it, 
saying: "O you who have believed, shall I guide you to a transaction that will save 
you from a painful punishment? [It is that] you believe in Allah and His Messenger 
and strive in the cause of Allah with your wealth and your lives. That is best for 
you, if you should know. He will forgive for you your sins and admit you to 
gardens beneath which rivers flow and pleasant dwellings in gardens of perpetual 


residence. That is the great attainment." [As-Saff: 10-12] 


He informed that if they do this, He will give them what they love of victory and 


near conquest, saying: "And [you will obtain] another [favor] that you love" 
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[As-Saff: 13], meaning: And you have another quality that you love in jihad, which 


is: "victory from Allah and an imminent conquest" [As-Saff: 13] 


He, the Exalted, informed that: "Indeed, Allah has purchased from the believers 
their lives and their properties [in exchange] for that they will have Paradise" 
[At-Tawbah: 111] and compensated them with Paradise for it. This contract and 
promise He has deposited in His best books revealed from heaven, which are the 
Torah, the Gospel, and the Quran. Then He emphasized that by informing them 
that no one is more faithful to His covenant than Him. Then He emphasized that 
by commanding them to rejoice in their transaction which they have contracted 


with Him. Then He informed them that this is the great attainment. 


Let the one who contracts with his Lord contemplate this transaction, how great 
and majestic it is. For Allah is the buyer, and the price is the gardens of bliss, 
success in His pleasure, and enjoyment of seeing Him there. The one through 
whom this contract was conducted is the noblest of His messengers and the most 
honored by Him among angels and humans. Indeed, a commodity of this nature 


has been prepared for a great matter and a momentous affair: 


They have prepared you for a matter, if you were aware of it, So elevate yourself 


from grazing with the neglectful herd. 


The dowry of love and Paradise is the offering of the self and wealth to their 
Owner who bought them from the believers. What has the cowardly, turning away, 
and bankrupt to do with bidding on this commodity? By Allah, it has not been 
cheapened for the bankrupt to bid on it, nor has it stagnated for those in difficulty 
to sell it on credit. It has been set up for display in the market of those who desire, 
and its Lord was not satisfied with any price for it less than the offering of souls. 
So the idle stepped back, and the lovers stood waiting to see which of them is 


suitable for his self to be the price. 
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He said: "Allah has guaranteed for the one who goes out in His cause, 'He goes out 
for no reason but to strive in My cause, out of faith in Me and belief in My 
messengers, that I will either return him with the reward and spoils he has gained, 
or I will admit him to Paradise. If it were not that it would be difficult for my 
nation, I would not have stayed behind from any expedition. I wish I could be 
killed in the cause of Allah, then be brought back to life, then be killed, then be 
brought back to life, then be killed." 


He said: "The example of the one who strives in Allah's cause is like one who fasts 
and prays constantly, devoted to Allah's verses, not slackening in fasting or prayer 
until the one striving in Allah's cause returns. Allah has guaranteed for the one 
who strives in His cause that if He takes his soul, He will admit him to Paradise, or 


return him safely with reward or spoils." 


He said: "A morning or evening spent in Allah's cause is better than the world and 


all it contains." 


He said, narrating from his Lord: "Any servant of My servants who goes out as a 
fighter in My cause, seeking My pleasure, I guarantee for him that if I return him, I 
will return him with what he gained of reward or spoils, and if I take his soul, that I 


will forgive him, have mercy on him, and admit him to Paradise." 


He said: "Strive in Allah's cause, for striving in Allah's cause is a door from the 


doors of Paradise through which Allah relieves worry and grief." 


He said: "I am a guarantor - and a guarantor is a surety - for one who believes in 
Me, submits, and emigrates, of a house in the outskirts of Paradise and a house in 
the middle of Paradise. I am a guarantor for one who believes in Me, submits, and 
strives in Allah's cause, of a house in the outskirts of Paradise, a house in the 


middle of Paradise, and a house in the highest chambers of Paradise. Whoever 
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does that has not left any good to be sought or any evil to flee from. He will die 


wherever he wishes to die." 


He said: "Whoever fights in Allah's cause for even the brief time between two 


milkings of a she-camel, Paradise becomes obligatory for him." 


He said: "In Paradise, there are a hundred levels that Allah has prepared for those 
who strive in His cause. The distance between each two levels is like the distance 
between the heavens and the earth. So when you ask Allah, ask Him for 

Al-Firdaus, for it is the middle and highest part of Paradise, above it is the Throne 


of the Most Merciful, and from it spring the rivers of Paradise." 


He said to Abu Sa'id: "Whoever is pleased with Allah as Lord, Islam as religion, 
and Muhammad as messenger, Paradise becomes obligatory for him." Abu Sa'id 
was amazed by this and said, "Repeat it for me, O Messenger of Allah." He did so, 
then the Messenger of Allah sz said: "And there is another thing by which Allah 
raises the servant a hundred levels in Paradise, the distance between each two 
levels is like the distance between the heavens and the earth." He asked, "What is 
it, O Messenger of Allah?" He replied: "Jihad in the cause of Allah." 


He said: "Whoever spends a pair [of anything] in Allah's cause will be called by the 
keepers of Paradise, each keeper of a gate saying, 'O so-and-so, come here!’ 
Whoever was among the people of prayer will be called from the gate of prayer, 
whoever was among the people of jihad will be called from the gate of jihad, 
whoever was among the people of charity will be called from the gate of charity, 
and whoever was among the people of fasting will be called from the gate of 
Ar-Rayyan." Abu Bakr said, "By my father and mother, O Messenger of Allah! 
There is no harm on the one who is called from those gates, but will anyone be 


called from all those gates?" He said: "Yes, and I hope you will be one of them." 
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He said: "Whoever spends a righteous expenditure in Allah's cause, it is multiplied 
for him seven hundred times, and whoever spends on himself and his family, visits 
a sick person, or removes something harmful from a path, then the good deed is 

multiplied by ten. Fasting is a shield as long as one does not break it, and whoever 


Allah afflicts in his body, it is an expiation for him." 


Ibn Majah mentioned from him: "Whoever sends out an expenditure in Allah's 
cause and stays in his home, for every dirham he has seven hundred dirhams. And 
whoever fights himself in Allah's cause and spends in that cause, for every dirham 
he has seven hundred thousand dirhams." Then he recited this verse: "And Allah 


multiplies [His reward] for whom He wills" [Al-Baqarah: 261]. 


He said: "Whoever helps a fighter in Allah's cause, or a debtor in his debt, or a 
slave seeking to free himself, Allah will shade him on the day when there is no 
shade but His shade." 


He said: "Whoever's feet become dusty in Allah's cause, Allah forbids him to the 


Fire." 


He said: "Miserliness and faith do not gather in the heart of a single man, and dust 
in Allah's cause and the smoke of Hell do not gather in the face of a servant." In 
one wording: "in the heart of a servant," in another wording: "in the chest of a 


person,’ and in another wording: "in the nostrils of a Muslim." 


Imam Ahmad, may Allah have mercy on him, mentioned: "Whoever's feet become 


dusty in Allah's cause for an hour of a day, they are forbidden to the Fire." 


It was also mentioned from him that he said: "Allah does not gather in the chest of 
a man dust in His cause and the smoke of Hell. And whoever's feet become dusty 

in Allah's cause, Allah forbids the rest of his body to the Fire. And whoever fasts a 
day in Allah's cause, Allah distances the Fire from him by a distance of a thousand 


years for a hastening rider. And whoever is wounded with a wound in Allah's 
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cause, he is sealed with the seal of the martyrs. He will have a light on the Day of 
Resurrection, its color the color of saffron and its scent the scent of musk. The 
first and the last will recognize him by it, saying: So-and-so has the stamp of the 
martyrs. And whoever fights in Allah's cause for the time between two milkings of 


a she-camel, Paradise becomes obligatory for him." 


Ibn Majah mentioned from him: "Whoever goes out for an evening in Allah's cause 


will have on the Day of Resurrection musk equal to what dust touched him." 


Ahmad, may Allah have mercy on him, mentioned from him: "No dust in Allah's 


cause mixes with the heart of a person except that Allah forbids him to the Fire." 


He said: "Guarding the frontier for a day in Allah's cause is better than the world 


and what is on it.” 


He said: "Guarding the frontier for a day and night is better than fasting and 
standing in prayer for a month. If he dies, his deed which he used to do continues 
to be recorded for him, his provision continues to be given to him, and he is safe 


from the trials [of the grave]." 


He said: "Every dead person's deeds are sealed except for the one who dies while 
guarding the frontier in Allah's cause, for his deeds continue to grow for him until 


the Day of Resurrection, and he is safe from the trial of the grave." 


He said: "Guarding the frontier for a day in Allah's cause is better than a thousand 


days in any other dwelling." 


Ibn Majah mentioned from him: "Whoever guards the frontier for a night in Allah's 


cause, it is for him like a thousand nights of fasting and standing in prayer." 


He said: "Your stay in Allah's cause is better than one of you worshipping in his 


family for sixty years. Don't you love that Allah forgives you and you enter 
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Paradise? Strive in Allah's cause. Whoever fights in Allah's cause for the time 


between two milkings of a she-camel, Paradise becomes obligatory for him." 


Ahmad mentioned from him: "Whoever guards the frontier in any of the coasts of 


the Muslims for three days, it suffices for him as guarding the frontier for a year." 


It was also mentioned from him: "Guarding for a night in Allah's cause is better 
than a thousand nights in which its nights are spent in prayer and its days in 


fasting.” 


He said: "The Fire is forbidden for an eye that wept or shed tears out of fear of 


Allah, and the Fire is forbidden for an eye that stayed awake in Allah's cause." 


Ahmad mentioned from him: "Whoever guards behind the Muslims in Allah's 
cause voluntarily, not taken by a ruler, will not see the Fire with his eyes except 
for the fulfillment of the oath, for Allah says: "There is none of you but will pass 
over it [Hell] [Maryam: 71]. 


He said to a man who guarded the Muslims for a night during their journey from 
its beginning until the morning on the back of his horse, not dismounting except 
for prayer or to relieve himself: "You have made it obligatory [Paradise], so you 


need not do any deed after it." 


He said: "Whoever reaches [the enemy] with an arrow in Allah's cause has a level 


in Paradise." 


He said: "Whoever shoots an arrow in Allah's cause, it is equal to freeing a slave, 
and whoever gets a grey hair in Allah's cause, it will be a light for him on the Day 
of Resurrection.” In An-Nasa’i's version, the degree is explained as a hundred 


years. 


He said: "Allah admits three people into Paradise for one arrow: its maker who 


seeks good in its making, the one who shoots it, and the one who hands it to him. 
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So shoot and ride, but your shooting is dearer to me than your riding. Everything 
with which a man amuses himself is vain except for his shooting with his bow, his 
training his horse, and his playing with his wife. And whoever abandons archery 
after Allah has taught it to him, out of dislike for it, has neglected a blessing." 
Ahmad and the authors of Sunan narrated it, and in Ibn Majah's version: "Whoever 


learns archery and then abandons it has disobeyed me." 


Ahmad mentioned from him that a man said to him: "Advise me." He said: "I advise 
you to fear Allah, for it is the head of everything. You must engage in jihad, for it is 
the monasticism of Islam. You must remember Allah and recite the Quran, for it is 


your spirit in the heavens and your remembrance on earth." 
He said: "The peak of the hump of Islam is jihad." 


He said: "There are three for whom it is a right upon Allah to help them: the one 
who strives in Allah's cause, the slave who has a contract of manumission and 


wants to fulfill it, and the one who marries seeking chastity." 


He said: "Whoever dies without having fought or having resolved to fight has died 


upon a branch of hypocrisy." 


Abu Dawud mentioned from him: "Whoever does not fight, or equip a fighter, or 
look after a fighter's family in his absence, Allah will strike him with a calamity 


before the Day of Resurrection." 


He said: "When people become stingy with the dinar and dirham, engage in 'inah' 
transactions, follow the tails of cattle, and abandon jihad in Allah's cause, Allah 
will send down on them a calamity and will not remove it from them until they 


return to their religion." 


Ibn Majah mentioned from him: "Whoever meets Allah without having a mark [of 


jihad] in Allah's cause, meets Allah with a deficiency." 
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Allah the Exalted said: "And do not throw yourselves with your own hands into 
destruction" [Al-Baqarah: 195]. Abu Ayyub Al-Ansari explained throwing oneself 


into destruction as abandoning jihad. 


It is authentically reported from him ys: "Indeed, the gates of Paradise are under 


the shadows of swords." 


It is authentically reported from him: "Whoever fights so that the word of Allah 


becomes supreme, he is in Allah's cause." 


It is authentically reported from him: "Indeed, the Fire is first kindled with the 
scholar, the one who spends [in charity], and the one killed in jihad when they did 


that to be said |i.e., for show]." 


It is authentically reported from him: "That whoever strives seeking worldly gain 


has no reward.” 


It is authentically reported from him that he said to Abdullah ibn Amr: "If you fight 
patiently seeking reward, Allah will resurrect you patient and seeking reward. And 
if you fight showing off and boasting, Allah will resurrect you showing off and 
boasting. O Abdullah ibn Amr, in whatever state you fight or are killed, Allah will 


resurrect you in that state." 


Chapter on the Preference for Fighting at the Beginning 
of the Day 

He used to prefer fighting at the beginning of the day, just as he preferred setting 
out for travel at its beginning. If he did not fight at the beginning of the day, he 


would delay the fighting until the sun had passed its zenith, the winds had started 


to blow, and victory would descend. 
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Chapter on the Virtues of the Martyr 


He said: "By Him in Whose Hand my soul is, no one is wounded in Allah's cause - 
and Allah knows best who is wounded in His cause - except that he will come on 
the Day of Resurrection with his wound having the color of blood but the scent of 


musk." 


In At-Tirmidhi, it is reported from him: "There is nothing more beloved to Allah 
than two drops or two traces: a drop of tears shed out of fear of Allah, and a drop 
of blood spilled in Allah's cause. As for the two traces: a trace [of injury] in Allah's 


cause, and a trace in observing one of Allah's obligations." 


It is authentically reported from him that he said: "No servant who dies, having a 
good reward stored with Allah, would love to return to the world even if he were 
given the world and everything in it, except for the martyr. Because of what he 
sees of the virtue of martyrdom, he would love to return to the world and be killed 
once again.” In another wording: "to be killed ten times, because of what he sees of 


the honor [given to martyrs]." 


He said to Umm Haritha bint An-Nu'man, whose son was killed with him on the 
day of Badr, when she asked him where her son was: "He is in the highest Firdaus 


lof Paradise]." 


He said: "The souls of the martyrs are in the crops of green birds, having lanterns 
suspended from the Throne, roaming freely in Paradise where they please, then 
taking shelter in those lanterns. Their Lord looks at them and says, 'Do you desire 
anything?’ They say, 'What could we desire, when we roam freely in Paradise as 
we wish?’ He does this to them three times. When they realize that they will not 
be left without being asked, they say, 'O Lord, we wish that You would return our 
souls to our bodies so that we might be killed in Your cause once again. When He 


sees that they have no need, they are left [to their pleasure]." 
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He said: "The martyr has six special traits with Allah: He is forgiven with the first 
gush of his blood, he is shown his place in Paradise, he is adorned with the 
ornaments of faith, he is married to wide-eyed houris, he is protected from the 
punishment of the grave, he is safe from the greatest terror [on the Day of 
Judgment], the crown of dignity is placed on his head - one ruby of which is better 
than the world and all it contains, he is married to seventy-two wide-eyed houris, 
and he is given intercession for seventy of his relatives." Ahmad mentioned this, 


and At-Tirmidhi declared it authentic. 


He said to Jabir: "Shall I not tell you what Allah said to your father? He said: 'Yes:' 
He said: 'Allah does not speak to anyone except from behind a veil, but He spoke 
to your father directly. He said: "O My servant, ask of Me and I shall give you." He 
said: "O Lord, bring me back to life so that I may be killed in Your cause a second 
time." The Lord said: "It has already gone forth from Me that they shall not return 
to it [the world]." He said: "O Lord, then convey [this news] to those I have left 
behind." So Allah revealed this verse: "And do not think of those who have been 
killed in the cause of Allah as dead. Rather, they are alive with their Lord, 


receiving provision."" [Ali 'Imran: 169] 


He said: "When your brothers were struck down at Uhud, Allah placed their souls 
in the crops of green birds that come down to the rivers of Paradise, eat from its 
fruits, and nestle in golden lamps hanging in the shade of the Throne. When they 
found the good quality of their food, drink, and lodging, they said, "Who will 
convey to our brothers about us, that we are alive in Paradise provided for, so that 
they might not abstain from Jihad or recoil from war?’ Allah said, 'I shall convey it 
to them from you: So Allah revealed to His Messenger these verses: 'And do not 
think of those who have been killed in the cause of Allah as dead..." [Ali ‘Imran: 
169] 
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In the Musnad, it is reported that he said: "The martyrs are by a river at the gate of 
Paradise in a green dome. Their provision comes out to them from Paradise 


morning and evening." 


He said: "The earth does not dry from the blood of the martyr until his two wives 
hasten to him, as if they were two birds who had lost their young in an open land. 


Each of them has in her hand a garment better than the world and all it contains." 


In Al-Mustadrak and An-Nasa'i, it is reported that he said: "To be killed in the 
cause of Allah is more beloved to me than if I were to have [control over] the 


people of the towns and the Bedouins." 


And in both of them: "The martyr feels from being killed only as one of you feels 


from the pinch of an ant." 
In the Sunan: "The martyr will intercede for seventy people of his household." 


In the Musnad: "The best of martyrs are those who, when they stand in the battle 
line, do not turn their faces away until they are killed. Those are the ones who 
recline in the highest rooms of Paradise, and your Lord smiles at them. And when 


your Lord smiles at a servant in this world, there is no reckoning for him." 


And in it: "The martyrs are four: A believing man with good faith who meets the 
enemy and is true to Allah until he is killed. This is the one to whom people will 
raise their necks." And the Messenger of Allah yee raised his head until his cap fell 
off. "And a believing man with good faith who meets the enemy, and it is as if his 
skin is being struck with thorns of talh trees, when an arrow comes to him from an 
unknown source and kills him. He is in the second degree. And a believing man 
with good faith who has mixed good deeds with evil ones, meets the enemy and is 
true to Allah until he is killed. This one is in the third degree. And a believing man 
who has greatly wronged himself, meets the enemy and is true to Allah until he is 


killed. This one is in the fourth degree." 
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In the Musnad and Sahih Ibn Hibban: "The slain are of three types: A believing 
man who strives with his wealth and his self in the cause of Allah, so that when he 
meets the enemy, he fights them until he is killed. This is the tested martyr in 
Allah's tent under His throne. The prophets do not surpass him except by the 
degree of prophethood. And a believing man who feared for himself from sins and 
mistakes, strove with his self and his wealth in Allah's cause, so that when he met 
the enemy, he fought until he was killed. That is a cleansing that wipes away his 
sins and mistakes. Indeed, the sword erases mistakes. He will be admitted through 
whichever of the gates of Paradise he wishes, for it has eight gates, while Hell has 
seven gates, and some of them are better than others. And a hypocrite man who 
strived with his self and his wealth, so that when he met the enemy, he fought in 
Allah's cause until he was killed. That one is in the Fire. Indeed, the sword does 


not erase hypocrisy." 


It is authentically reported from him: "A disbeliever and his killer will never be 


gathered together in Hell forever." 


He was asked which jihad is best, and he said: "One who strives against the 
polytheists with his wealth and his self." It was said: "Which killing is best?" He 


said: "One whose blood is spilled and whose horse is wounded in Allah's cause." 


In Sunan Ibn Majah: "Indeed, among the greatest jihad is a word of justice before a 


tyrannical ruler." This is also in Ahmad and An-Nasa’i as a mursal hadith. 


It is authentically reported from him: "There will not cease to be a group from my 
nation fighting upon the truth. Those who forsake them or oppose them will not 
harm them, until the Hour is established.” And in another wording: "until the last of 


them fights the Antichrist." 
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Chapter on His ,’; Taking Pledges from His 


Companions 


The Prophet 4 would take pledges from his companions in war not to flee, and 
sometimes he would take pledges from them for death. He would take pledges 
from them for jihad just as he took pledges from them for Islam. He took pledges 
from them for migration before the conquest [of Mecca], and he took pledges from 
them for monotheism and commitment to obey Allah and His Messenger. He took 


a pledge from a group of his companions not to ask people for anything. 


(A whip would fall from the hand of one of them, and he would dismount from his 


animal to pick it up, not asking anyone to hand it to him.) 


He would consult his companions about matters of jihad, matters concerning the 
enemy, and the choice of encampments. In Al-Mustadrak, Abu Hurayrah said: "I 
have not seen anyone who consulted his companions more than the Messenger of 


Allah ate." 

(He would stay behind in the rear of their march, urging on the weak and giving a 
ride to those who were cut off. He was the gentlest of people with them during the 
march.) 

(When he intended a military expedition, he would conceal it with another.) For 
example, if he intended the expedition of Hunayn, he would say: "How is the road 


to Najd, its water sources, and who of the enemy is there?" and similar things. 


He would say: "War is deception." 
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(He would send out spies to bring him news of his enemy, dispatch scouts, and 


assign night guards.) 


(When he met his enemy, he would stop and supplicate, seeking Allah's help. He 
and his companions would increase in the remembrance of Allah and lower their 


voices.) 


He would arrange the army and the fighters, placing in each wing those suitable 
for it. Duels would take place before him by his command. He would wear his war 
gear, (sometimes wearing two coats of mail one over the other, and he had 


banners and flags). 


(When he was victorious over a people, he would stay in their courtyard for three 


days, then depart.) 

(When he wanted to raid, he would wait. If he heard a call to prayer in the 
settlement, he would not raid; otherwise, he would raid.) (Sometimes he would 
attack his enemy at night, and sometimes he would surprise them during the day.) 
(He liked to set out on Thursday in the early morning.) When the army camped, 
they would gather close together so that if a cloak were spread over them, it would 


cover them all. 


(He would arrange the ranks and organize them for battle with his own hand, 


saying: "Advance, O so-and-so; retreat, O so-and-so.") 


He preferred that a man fight under the banner of his people. 
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When he met the enemy, he would say: ("O Allah, Revealer of the Book, Mover of 
the clouds, Defeater of the confederates, defeat them and grant us victory over 
them.") Sometimes he would say: "The multitude will be defeated and they will 
turn their backs [in flight]. But the Hour is their appointed time, and the Hour will 


be more catastrophic and more bitter." [Al-Qamar: 45-46] 


He would say: ("O Allah, send down Your victory.") He would say: ("O Allah, You 
are my support and You are my helper, and by You I fight.”) 


When the battle intensified for him, the war became fierce, and the enemy 
approached him, he would make himself known and say: 

"IT am the Prophet, no lie, 

Iam the son of Abdul-Muttalib." 


When the battle intensified, people would seek protection with him s’2, and he 


would be the closest of them to the enemy. 


He would give his companions a slogan in war by which they would recognize 
each other when they spoke. Sometimes their slogan was: ("Kill, kill.") Sometimes: 


("O victorious one.") And sometimes: ("Ha Mim, they will not be helped.") 


He would wear armor and a helmet, gird on his sword, and carry a spear and an 
Arab bow. He would use a shield, and he liked showing pride in war. He said: 
("Some pride Allah loves, and some He hates. The pride that Allah loves is a man's 
pride in himself when meeting [the enemy], and his pride when giving charity. As 


for that which Allah hates, it is pride in transgression and boasting.") 


Once he fought using a catapult which he set up against the people of Ta'if. 
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He would forbid killing women and children. He would examine the fighters; 
whoever he saw had reached puberty, he would kill, and whoever had not reached 


puberty, he would spare. 


(When he sent out a military expedition, he would advise them to fear Allah and 
say: "Go forth in the name of Allah and in the cause of Allah. Fight those who 
disbelieve in Allah. Do not mutilate, do not betray, and do not kill children.") 


He would forbid traveling with the Quran to the land of the enemy. 


He would order the leader of his expedition to call his enemy before fighting, 
either to Islam and migration, or to Islam without migration (in which case they 
would be like the Muslim Bedouins, having no share in the spoils), or to pay the 
jizyah. If they responded to this, he would accept it from them; otherwise, he 
would seek Allah's help and fight them. 


When he was victorious over his enemy, he would order a caller to gather all the 
spoils. He would begin with the personal effects and give them to their owners. 
Then he would take out a fifth of the remainder and place it where Allah showed 
him and commanded him for the interests of Islam. Then he would give a small 
portion of the rest to those who had no share, such as women, children, and 
slaves. Then he would divide the remainder equally among the army, giving the 
horseman three shares: one for him and two for his horse, and the foot soldier one 


share. This is what is authentically established from him. 
He would give extra rewards from the main body of the spoils as he saw fit for the 


benefit. It was said: Rather, the extra reward was from the fifth. And it was said, 


which is the weakest opinion, that it was from a fifth of the fifth. In one of his 
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expeditions, he combined for Salamah bin Al-Akwa' the share of a foot soldier and 


a horseman, giving him four shares due to his great service in that expedition. 


He would treat the weak and the strong equally in the distribution, except for the 


extra reward. 


When he raided in enemy territory, he would send a detachment ahead. Whatever 
they gained, he would take out its fifth, give them a quarter of the remainder as an 
extra reward, and divide the rest between them and the rest of the army. When 
returning, he would do the same but give them a third as an extra reward. Despite 
this, he disliked giving extra rewards and would say: ("Let the strong among the 


believers return [their share] to the weak.") 


"The Prophet 2 had a special portion from the spoils called the Safi, which he 
could choose before the fifth was taken out, whether it be a slave, a female slave, 


or a horse." 


Aisha said: ("Safiyyah was from the Safi.") Abu Dawud narrated it. This is why it 
came in his letter to Bani Zuhayr bin Uqaysh: ("If you testify that there is no god 
but Allah and that Muhammad is the Messenger of Allah, establish prayer, give 
zakah, pay the fifth of the spoils and the share of the Prophet "x and the Safi 


portion, you will be safe under the protection of Allah and His Messenger.) 
His sword Dhul-Figar was from the Safi. 
He would allocate a share for those who were absent from the battle for the 


benefit of the Muslims, as ("he allocated a share for Uthman from Badr, though he 
did not attend it because he was nursing his wife Ruqayyah, the daughter of the 
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Messenger of Allah ss. He said: 'Indeed, Uthman went out for a need of Allah 


and a need of His Messenger.") So he struck for him his share and reward. 


They would buy and sell with him during the expedition, and he would see them 
and not forbid them. ("A man informed him that he had made a profit that no one 
had made like it. He asked: "What is it?’ The man said: 'I kept buying and selling 
until I made a profit of three hundred ounces.’ He said: 'Shall I tell you about a 
man who made the best profit?’ He said: 'What is it, O Messenger of Allah?' He 
said: "Two rak'ahs after the prayer.") 


They would hire workers for the expedition in two ways: 

First: A man would go out and hire someone to serve him on his journey. 
Second: He would hire someone from his wealth to go out for jihad, and they 
called this al-ja'a'il. Regarding this, the Prophet “ss said: ("For the fighter is his 
reward, and for the one who hired him is his reward and the reward of the 
fighter.") 


They would also share in the spoils in two ways: 

First: Partnership of bodies. 

Second: A man would give his camel or horse to another man to fight on it for half 
of what he gains as spoils, to the extent that they might divide an arrow, with one 


getting the shaft and the other the arrowhead and feathers. 
Ibn Mas'ud said: (I, Ammar, and Sa'd partnered in what we would gain on the day 
of Badr. Sa'd came with two captives, while Ammar and I did not come with 


anything.) 


He would send out expeditions of horsemen at times and foot soldiers at others. 


He would not allocate a share for reinforcements who arrived after the victory. 
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Chapter on the Share of the Relatives 


He used to give the share of the relatives to Bani Hashim and Bani Al-Muttalib, 
excluding their brothers from Bani Abd Shams and Bani Nawfal. He said: ("Bani 
Al-Muttalib and Bani Hashim are one and the same,’ and he interlaced his fingers, 


saying: "They did not part from us in pre-Islamic times or in Islam.") 


Chapter on Not Taking a Fifth from Food 


The Muslims would obtain honey, grapes, and food during their expeditions with 
him and eat it without bringing it to the spoils. Ibn Umar said: ("An army gained 
food and honey as spoils during the time of the Messenger of Allah sz, and the 


fifth was not taken from them.") Abu Dawud mentioned this. 


("Abdullah ibn Mughaffal took a bag of fat on the day of Khaybar and said: 'I will 
not give anyone anything from this today. The Messenger of Allah 4’ heard him 


and smiled without saying anything to him.") 


("It was said to Ibn Abi Awfa: 'Did you take a fifth from the food during the time of 
the Messenger of Allah yz?’ He said: 'We obtained food on the day of Khaybar, 


and a man would come and take from it what was sufficient for him, then leave.") 


("Some of the companions said: "We used to eat walnuts during the expedition and 
not divide them, to the extent that we would return to our luggage with our bags 
full of them.) 
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Chapter on the Ruling on Plunder and Mutilation 


He used to forbid plunder and mutilation in his expeditions and said: ("Whoever 


plunders is not one of us.”) 
("He ordered that the pots that were cooked from plunder be overturned.’) 


Abu Dawud mentioned ("from a man of the Ansar who said: We went out with the 
Messenger of Allah ,';2 on ajourney. The people were afflicted with severe need 
and hardship. They obtained some sheep and plundered them. Our pots were 
boiling when the Messenger of Allah 2's came walking with his bow. He 
overturned our pots with his bow, then began to mix the meat with dust, saying: 
‘Plunder is no more lawful than carrion, or 'Carrion is no more lawful than 


plunder.") 


Chapter on Prohibition of Using Spoils Outside of War 


He used to forbid a man from riding an animal from the spoils until, when he had 
weakened it, he would return it to the spoils. Similarly, he forbade a man from 
wearing a garment from the spoils until, when he had worn it out, he would return 
it to the spoils. However, he did not prevent benefiting from it during the state of 


War. 


Chapter on Embezzlement 


He used to be very strict regarding embezzlement and would say: ("It is disgrace, 


fire, and shame upon its people on the Day of Resurrection.") 
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When (“his slave Midaam was killed, they said: 'Paradise is surely his.’ He said: 'No, 
by the One in whose hand my soul is, the cloak he took on the day of Khaybar 
from the spoils before they were distributed is burning him with fire’ A man came 
with a shoelace or two shoelaces when he heard that, and he said: 'A shoelace or 


two shoelaces of fire.") 


Abu Hurayrah said: ("The Messenger of Allah :4y stood among us and mentioned 
embezzlement, emphasizing its gravity and the seriousness of its matter. He said: 
'Let me not find any of you on the Day of Resurrection with a bleating sheep on 
his neck, or a neighing horse on his neck, saying: "0 Messenger of Allah, help me!" 
I will say: "I have no power to help you against Allah. I have conveyed [the 
message] to you." [Let me not find] one with gold and silver on his neck, saying: "O 
Messenger of Allah, help me!" I will say: "I have no power to help you against 
Allah. I have conveyed [the message] to you." [Let me not find] one with fluttering 
clothes on his neck, saying: "0 Messenger of Allah, help me!" I will say: "I have no 


power to help you. I have conveyed [the message] to you."") 


("He said to someone who was in charge of their belongings and had died, 'He is in 


the Fire! They went to look and found a cloak he had embezzled.") 


("They said in one of their expeditions: 'So-and-so is a martyr, and so-and-so is a 
martyr, until they passed by a man and said: 'And so-and-so is a martyr. He said: 
'Not at all. I have seen him in the Fire because of a cloak or a garment he 
embezzled. Then the Messenger of Allah #2 said: 'Go, O Ibn al-Khattab, and 


announce to the people that only the believers will enter Paradise.") 


("A man died on the day of Khaybar, and they mentioned that to the Messenger of 
Allah tz. He said: 'Pray for your companion: The faces of the people changed at 
that. He said: 'Your companion embezzled something in the cause of Allah’ They 


searched his belongings and found some Jewish beads not worth two dirhams.") 
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("When he obtained spoils, he would order Bilal to announce to the people. They 
would come with their spoils, and he would take out a fifth and distribute it. A 
man came after that with a rope of hair. The Messenger of Allah tz said: 'Did 
you hear Bilal announce three times?’ He said: 'Yes! He said: "Then what prevented 
you from bringing it?’ He made an excuse, so he said: 'Be you the one to bring it on 


the Day of Resurrection, for I will not accept it from you.") 


Chapter on Burning the Belongings of the Embezzler 
and Beating Him 


He ordered that the belongings of the embezzler be burned and that he be beaten. 
The two rightly-guided caliphs after him burned them. 


It was said: This is abrogated by the other hadiths that were mentioned, for 
burning did not come in any of them. It was also said - and this is correct - that 
this is a form of discretionary punishment and financial penalties that return to the 
judgment of the leaders according to what is beneficial. For he burned and left, 
and so did his caliphs after him. Similar to this is the killing of the wine drinker on 
the third or fourth time, which is not a fixed punishment nor abrogated, but rather 


a discretionary punishment that depends on the judgment of the leader. 


Chapter on His ,’s Guidance Regarding Prisoners 


[The Prisoners of Badr] 


Chapter on His “ye Guidance Regarding Prisoners 
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He would release some of them, kill some of them, ransom some of them for 
money, and some of them for Muslim prisoners. He did all of this according to 
what was most beneficial. He ransomed the prisoners of Badr for money and said: 
("If Al-Mut'im bin 'Adi were alive and spoke to me about these rotten ones, I 


would have left them for him.") 


Eighty armed men came down upon him during the treaty of Hudaybiyah, 


intending to catch him off guard. He captured them, then released them. 


He captured Thumamah bin Uthal, the chief of Bani Hanifah, and tied him to a 


pillar of the mosque, then released him, and he embraced Islam. 


("He consulted the companions about the prisoners of Badr. As-Siddig advised 
him to take ransom from them to strengthen them against their enemy and release 
them, hoping that Allah might guide them to Islam. Umar said: 'No, by Allah, I do 
not see what Abu Bakr sees. Rather, I think you should enable us to strike their 
necks, for these are the leaders of disbelief and its champions.’ The Messenger of 
Allah 242 inclined towards what Abu Bakr said and did not incline towards what 
Umar said. The next day, Umar came, and the Messenger of Allah s’t2 and Abu 
Bakr were weeping. He said: 'O Messenger of Allah! What makes you and your 
companion weep? If I find weeping, I will weep, and if I do not find weeping, I will 
feign weeping for your weeping. The Messenger of Allah 342 said: 'I weep for 
what has been presented to your companions of taking ransom. Their punishment 
has been presented to me closer than this tree. And Allah revealed: 'It is not fora 
prophet to have captives [of war] until he inflicts a massacre [upon Allah's 
enemies] in the land...’ [Al-Anfal: 67]") 


People have discussed which of the two opinions was more correct. A group 
preferred Umar's opinion due to this hadith, while another group preferred Abu 
Bakr's opinion because the matter was ultimately settled on it, and it agreed with 


the Book that had preceded from Allah making that lawful for them. It also agreed 
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with the mercy that overcame anger, and the Prophet's ,’yz likening of Abu Bakr 
in this to Abraham and Jesus, and his likening of Umar to Noah and Moses. It also 
resulted in the great good that came from most of those prisoners embracing 
Islam, and the emergence of Muslims from their loins, and the strength that the 
Muslims gained from the ransom. It also agreed with the Messenger of Allah's siz 
agreement with Abu Bakr initially, and Allah's agreement with him ultimately 
when the matter was settled on his opinion, and the perfection of As-Siddiq's 
insight, for he saw what Allah's judgment would ultimately settle on, and he gave 


preference to the side of mercy over the side of punishment. 


They said: As for the weeping of the Prophet ‘2, it was out of mercy for the 
descent of punishment on those who intended by that the goods of this world, and 
the Messenger of Allah "ys and Abu Bakr did not intend that, even if some of the 
companions intended it. The trial would be general and not limited to those who 
intended that specifically, just as the army was defeated on the day of Hunayn due 
to one of them saying: "We will not be defeated today due to few numbers," and 
due to their large numbers impressing those whom it impressed among them. So 
the army was defeated by that as a trial and test, then the matter settled on victory 
and triumph. And Allah knows best. 


("The Ansar asked his permission to leave his uncle Al-Abbas's ransom, but he 


said: 'Do not leave a dirham of it."") 


He asked Salamah bin Al-Akwa' to give him a slave girl that Abu Bakr had given 
him as a reward in one of his expeditions, and he gave her to him. He then sent 
her to Mecca and ransomed some Muslims with her. He ransomed two Muslim 
men for one man from Uqayl, and he returned the captives of Hawazin to them 
after distribution, seeking the goodwill of those who had gained them. They 


agreed, and he compensated those who did not agree with six camels for each 
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person. He killed Uqbah bin Abi Mu'ayt from the prisoners, and he killed An-Nadr 


bin Al-Harith due to their severe enmity towards Allah and His Messenger. 


Imam Ahmad mentioned from Ibn Abbas who said: ("There were some prisoners 
who had no wealth, so the Messenger of Allah 4's made their ransom to teach 
the children of the Ansar writing.") This indicates the permissibility of ransom 


through work, just as it is permissible through wealth. 


It was his practice that whoever embraced Islam before being captured was not 
enslaved. He would enslave Arab captives just as he would enslave others from the 
People of the Book. ("There was a female captive from them with Aisha, and he 


said: 'Free her, for she is from the children of Ishmael.) 


In At-Tabarani, it is reported that he said: ("Whoever has a slave from the children 


of Ishmael, let him free from Bal'anbar.") 


When he distributed the captives of Bani Al-Mustaliq, Juwayriyah bint Al-Harith 
fell to Thabit bin Qays bin Shammas in the captivity. She made a contract with 
him for her freedom. The Messenger of Allah ';4% paid her contract and married 
her. Due to his marriage to her, a hundred people from the household of Bani 
Al-Mustaliq were freed, out of honor for the in-laws of the Messenger of Allah 
Als. She was from pure Arab descent, and they did not hesitate in having 
intercourse with Arab captives before they embraced Islam. Rather, they would 
have intercourse with them after waiting for one menstrual period, and Allah 
made that lawful for them and did not stipulate Islam. Rather, Allah the Exalted 
said: "And [also prohibited to you are all] married women except those your right 
hands possess" [An-Nisa: 24], thus making lawful intercourse with those whom 
one's right hand possesses, even if she was married, when her waiting period had 
ended with one menstrual cycle. (Salamah bin Al-Akwa' said to him, when he 
asked him for the Fazari girl from the captives: "By Allah, O Messenger of Allah! 


She has pleased me, and I have not uncovered any garment of hers.") If intercourse 


89 


with her was forbidden before Islam according to them, this statement would have 
had no meaning, and she had not embraced Islam because he ransomed some 
Muslims in Mecca with her, and a Muslim is not ransomed. In summary, we do not 
know of any trace at all stipulating Islam from them, whether in word or deed, for 
intercourse with a captive woman. The correct view, which was his practice and 
the practice of his companions, is the enslavement of Arabs and having 
intercourse with their captive slave women through right hand possession without 


stipulating Islam. 


Chapter on Not Separating a Mother from Her Child in 
Captivity 


("The Prophet 2 forbade separating a mother from her child in captivity, and he 
said: 'Whoever separates a mother from her child, Allah will separate him from his 
loved ones on the Day of Resurrection.") He would be brought captives, and he 


would give a whole family together, disliking to separate them. 


Chapter on His Guidance Regarding Spies 


It is established that he killed a spy from the polytheists. It is also established ("that 
he did not kill Hatib, who had spied on him, and Umar asked permission to kill 
him, but he said: "What do you know? Perhaps Allah has looked upon the people 
of Badr and said: Do what you wish, for I have forgiven you.") Those who do not 
see killing a Muslim spy, like Ash-Shafi'i, Ahmad, and Abu Hanifah, used this as 
evidence. Those who see killing him, like Malik, Ibn Aqil from the companions of 
Ahmad, and others, also used it as evidence. They said: Because it was justified 


with a preventive reason for killing that is absent in others. If Islam was a 
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preventive reason for killing him, it would not have been justified with something 
more specific than it, because when a ruling is justified with something more 
general, the more specific becomes ineffective, and this is stronger. And Allah 
knows best. 


Chapter on His <’s Practice of Freeing Slaves of the 


Polytheists 


It was his 42 practice to free the slaves of the polytheists when they came out to 
the Muslims and embraced Islam, and he would say: ("They are the freed ones of 
Allah.") 


It was his practice that whoever embraced Islam while having something in his 
possession, it belonged to him, and he did not look at its cause before Islam, but 
rather confirmed it in his possession as it was before Islam. He did not hold the 
polytheists responsible, when they embraced Islam, for what they had destroyed 
of the Muslims' lives or property during the state of war or before it. ("As-Siddiq 
resolved to hold the warriors from the people of apostasy responsible for the 
blood money of the Muslims and their property, but Umar said: "Those are lives 
that were lost in the cause of Allah, and their rewards are with Allah, and there is 
no blood money for a martyr.") The companions agreed on what Umar said. He 
also did not return to the Muslims the actual properties that the disbelievers had 
forcibly taken from them after their Islam, but they saw them in their hands and 
did not interfere with them, whether it was real estate or movable property. This is 


his practice about which there is no doubt. 


When he conquered Mecca, some men from the Emigrants stood up to him asking 
him to return to them their houses which the polytheists had taken over, but he 


did not return a house to any of them. This was because they had left them for 
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Allah and had gone out from them seeking His pleasure, so He compensated them 
with houses better than them in Paradise. It is not for them to return to what they 
had left for Allah. Even more than that, he did not permit the Emigrant to stay in 
Mecca after his rites for more than three days, because he had left his country for 
Allah and emigrated from it, so it is not for him to return to settle in it. This is why 
he felt sorry for Sa'd bin Khawlah, calling him miserable for dying in Mecca and 


being buried there after his emigration from it. 


Chapter on His Guidance Regarding Conquered Land 


It is established that he divided the land of Bani Qurayza, Bani An-Nadir, and 
Khaybar among the conquerors. As for Medina, it was conquered by the Quran, 
and its people embraced Islam upon it, so it was left as it was. As for Mecca, he 
conquered it by force and did not divide it. This was problematic for every group 


of scholars to reconcile between its conquest by force and not dividing it. 


A group said: Because it is the abode of rituals, and it is an endowment for all 
Muslims, and they are equal in it, so it cannot be divided. Then among these, some 
prohibited its sale and rental, and some allowed the sale of its properties but 


prohibited their rental. 


Ash-Shafi'i, when he could not reconcile between the forceful conquest and the 
lack of division, said: It was conquered by treaty, and that's why it was not divided. 
He said: If it had been conquered by force, it would have been booty, so it must be 
divided as the division of animals and movables is obligatory. He saw no harm in 
selling and renting the properties of Mecca, and argued that it is the property of its 


owners, inherited from them and gifted, and Allah the Exalted has attributed it to 
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them as the attribution of property to its owner. Umar bin Al-Khattab bought a 
house from Safwan bin Umayyah, ("and it was said to the Prophet sz: "Where will 
you stay tomorrow in your house in Mecca?’ He said: 'Has Aqil left us any house or 
dwelling?) And Agil had inherited Abu Talib. 


Since Ash-Shafi'i's principle was that the land is from the spoils, and that the spoils 
must be divided, and that Mecca is owned and sold, and its properties and houses 
were not divided, he found no alternative but to say that it was conquered by 


treaty. 


But whoever contemplates the authentic hadiths will find them all indicating the 
opinion of the majority, that it was conquered by force. Then they differed on why 
he did not divide it. A group said: Because it is the abode of rituals and the place 
of worship, so it is an endowment from Allah for His Muslim servants. Another 
group said: The leader has a choice regarding the land between dividing it and 
endowing it, and the Prophet 4's. divided Khaybar and did not divide Mecca, 


indicating the permissibility of both actions. 


They said: The land does not enter into the spoils that are ordered to be divided, 
but rather the spoils are animals and movables, because Allah the Exalted did not 
make spoils lawful for any nation other than this nation, and He made lawful for 
them the homes of disbelief and their land, as Allah the Exalted said: "And 
[mention, O Muhammad], when Moses said to his people, 'O my people, 
remember the favor of Allah upon you...” [Al-Ma'idah: 20] to His saying: "0 my 
people, enter the Holy Land which Allah has assigned to you" [Al-Ma’idah: 21], 
and He said regarding the homes of Pharaoh and his people and their land: "Thus. 
And We caused to inherit it the Children of Israel" [Ash-Shu'ara: 59]. 
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So it is known that the land does not enter into the spoils, and the leader has a 
choice in it according to what is beneficial. The Messenger of Allah sz divided 
and left, and Umar did not divide, but rather left it as it was and imposed a 
continuous tax on its neck to be for the fighters. This is the meaning of its 
endowment, not the meaning of endowment that prevents the transfer of 
ownership in the neck, but rather it is permissible to sell this land as is the practice 
of the nation. They have unanimously agreed that it is inherited, and endowment 
is not inherited. Imam Ahmad - may Allah have mercy on him - explicitly stated 
that it is permissible to make it a dowry, and endowment cannot be a dowry in 


matriage. 


What indicates this is that the Prophet sz divided half of the land of Khaybar 
specifically, and if its ruling was that of spoils, he would have divided all of it after 
the fifth. In the Sunan and Al-Mustadrak: ("When the Messenger of Allah st was 
victorious over Khaybar, he divided it into thirty-six shares, each share consisting 
of one hundred shares. Half of that was for the Messenger of Allah sz and the 
Muslims, and he set aside the remaining half for those who came to him from 
delegations and for the affairs and needs of the people.") This is the wording of 
Abu Dawud, and in another wording: "The Messenger of Allah siz set aside 
eighteen shares, which is half, for his needs and what came to him of the affairs of 
the Muslims, and that was Al-Watih, Al-Kutaibah, and As-Salalim and their 
dependencies." And in another wording for him also: ("He set aside half of it for his 
needs and what came to him: Al-Watihah and Al-Kutaibah, and what was acquired 
with them, and he set aside the other half and divided it among the Muslims: 
Ash-Shigg and An-Natah, and what was acquired with them, and the share of the 


Messenger of Allah 4's was in what was acquired with them.") 
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Chapter on the Evidence that Mecca was Conquered by 


Force 


What indicates that Mecca was conquered by force are several aspects: 


First: No one has ever reported that the Prophet 2s made a treaty with its people 
at the time of conquest, nor did anyone come to him to make a treaty for the city. 
Rather, Abu Sufyan came to him, and he gave him safety for whoever entered his 


house, or closed his door, or entered the mosque, or laid down his weapons. 


If it had been conquered by treaty, he would not have said: Whoever enters his 
house, or closes his door, or enters the mosque is safe, for a treaty necessitates 


general safety. 


Second: The Prophet 4% said: ("Indeed, Allah held back the elephant from 
Mecca and empowered over it His Messenger and the believers, and He has 
permitted it for me for an hour of a day.") And in another wording: ("It was not 
lawful for anyone before me, and it will not be lawful for anyone after me, and it 
was only made lawful for me for an hour of a day.") And in another wording: ("If 
anyone seeks to permit fighting in it based on the fighting of the Messenger of 
Allah 2's, say: Allah permitted it for His Messenger and did not permit it for you. 
He only permitted it for me for an hour of a day, and its sanctity has returned 


today as it was yesterday.") This is explicit that it was conquered by force. 


Also, it is established in the Sahih: ("On the day of conquest, he placed Khalid bin 
Al-Walid on the right flank, Az-Zubayr on the left flank, and Abu Ubaydah on the 
infantry and the valley bottom. He said: 'O Abu Hurayrah, call the Ansar for me. 
They came hurrying. He said: 'O Ansar, do you see the riffraff of Quraysh?’ They 


said: "Yes. He said: 'Look, when you meet them tomorrow, harvest them, and he 
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made a gesture with his hand, placing his right on his left, and said: 'Your meeting 
place is As-Safa: He said: No one appeared to them that day except that they put 
him to sleep. The Messenger of Allah ise ascended As-Safa, and the Ansar came 
and surrounded As-Safa. Abu Sufyan came and said: 'O Messenger of Allah! The 
green of Quraysh has been destroyed. There is no Quraysh after today. So the 
Messenger of Allah ts said: "Whoever enters the house of Abu Sufyan is safe, 


whoever lays down his weapons is safe, and whoever closes his door is safe.) 


Also, "Umm Hani’ gave protection to a man, and Ali bin Abi Talib wanted to kill 
him, so the Messenger of Allah 44:2 said: "We have protected whom you have 
protected, O Umm Hani'" And in another wording from her: "On the day of the 
conquest of Mecca, I gave protection to two of my in-laws. I put them in a house 
and closed the door on them. Then my cousin Ali came and attempted to kill them 
with a sword. I mentioned the matter of protection, and the Prophet's siz saying: 
'We have protected whom you have protected, O Umm Hani'"" This was in the 
morning in the middle of Mecca after the conquest. Her giving protection to him, 
Ali's desire to kill him, and the Prophet's 3’ approval of her protection is explicit 


that it was conquered by force. 


Also, he ordered the killing of Mugis bin Subabah, Ibn Khatal, and two slave girls. 
If it had been conquered by treaty, he would not have ordered the killing of 
anyone from its people, and the mention of these would have been an exception 
from the treaty. Also, in the Sunan with an authentic chain: "When it was the day 
of the conquest of Mecca, the Prophet sz said: 'Give safety to the people except 
for two women and four men. Kill them even if you find them clinging to the 
curtains of the Ka'bah." And Allah knows best. 
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Chapter on Residing Among the Polytheists 


The Messenger of Allah ;'scz forbade a Muslim from residing among the 
polytheists when he was able to migrate from among them, and he said: "I am free 
from every Muslim who resides among the polytheists." It was said: "0 Messenger 
of Allah! Whye" He said: "Their fires should not be visible to each other." 


And he said: "Whoever associates with a polytheist and resides with him is like 
him." And he said: "Migration will not cease until repentance ceases, and 
repentance will not cease until the sun rises from the west." And he said: "There 
will be migration after migration, so the best people on earth will be those who 
adhere most closely to the place of migration of Ibrahim, and the worst people 
will remain on earth. Their lands will cast them out, Allah's soul will abhor them, 


and the Fire will gather them with monkeys and pigs." 


[Chapter on His Guidance Regarding Safety, Treaties, Dealing with Envoys of 
Disbelievers, Taking Jizya, Dealing with People of the Book and Hypocrites, 
Protecting Those Who Come to Him from the Disbelievers to Hear Allah's Words, 
Returning Them to Their Place of Safety, Fulfilling Covenants, and His Innocence 


from Treachery] 


Chapter on His Guidance Regarding Safety, Treaties, Dealing with Envoys of 
Disbelievers, Taking Jizya, Dealing with People of the Book and Hypocrites, 
Protecting Those Who Come to Him from the Disbelievers to Hear Allah's Words, 
Returning Them to Their Place of Safety, Fulfilling Covenants, and His Innocence 


from Treachery 
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It is established that he said: ("The protection granted by Muslims is one; even the 
lowest of them may grant protection on behalf of them. Whoever betrays a 
Muslim in this respect incurs the curse of Allah, the angels, and all the people, and 
neither an obligatory nor a supererogatory act will be accepted from him on the 


Day of Resurrection.") 


And he said: ("The blood of the Muslims is equal, they are as one hand against 
others, the lowest of them may give protection on their behalf. A believer should 
not be killed for a disbeliever, nor should one who has a covenant be killed while 
his covenant holds. Whoever commits a crime, then it is against himself, and 
whoever commits a crime or gives shelter to a criminal, upon him is the curse of 


Allah, the angels, and all the people.") 


And it is established that he said: ("Whoever has a covenant between him and a 
people, then he should not loosen or tighten any knot until its term has expired or 


he rejects it to them on equal terms.") 


And he said: ("Whoever gives a man security for his life and then kills him, I am 
free from the killer.") And in another wording: ("He will be given a banner of 
treachery.’) And he said: ("Every treacherous person will have a banner by his 
backside on the Day of Resurrection by which he will be recognized. It will be 


said: This is the treachery of so-and-so, son of so-and-so.") 


And it is reported from him that he said: ("No people breach a covenant except 


that the enemy is given power over them.") 
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Chapter on Determining the Fate of the Disbelievers 


with the Prophet 22:2 


When the Prophet sz arrived in Medina, the disbelievers with him became three 


groups: 


1. A group with whom he made peace treaties, agreeing that they would not fight 
him, not support others against him, and not ally with his enemy. They remained 


in their disbelief but were safe in their lives and property. 
2. A group who fought him and showed open enmity. 


3. A group who left him alone, neither making peace nor fighting, but waiting to 
see what would become of him and his enemies. Among these were those who 
secretly liked his victory and success, those who liked his enemy's victory over 
him, and those who outwardly joined him but were inwardly with his enemy to be 


safe from both sides. These were the hypocrites. 
He dealt with each of these groups as his Lord commanded him. 


He made peace with the Jews of Medina and wrote a security agreement between 
them. They were three tribes around Medina: Banu Qaynuqa, Banu An-Nadir, and 
Banu Qurayza. Banu Qaynuga fought him after that, after Badr. They were upset 
by the Battle of Badr and showed transgression and envy. So the soldiers of Allah 
marched against them, led by Allah's servant and messenger, on Saturday, the 


middle of Shawwal, twenty months after his migration. 


They were allies of Abdullah ibn Ubayy ibn Salul, the chief of the hypocrites, and 


were the bravest of Medina's Jews. The flag-bearer of the Muslims that day was 
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Hamza ibn Abdul-Muttalib. He appointed Abu Lubaba ibn Abdul-Mundhir as his 
deputy in Medina. He besieged them for fifteen nights until the new moon of 
Dhul-Qa'dah. They were the first of the Jews to fight, and they fortified themselves 
in their fortresses. He besieged them severely, and Allah cast terror into their 


hearts, which He does when He wants to humiliate and defeat a people. 


They surrendered to the judgment of the Messenger of Allah sy regarding their 
lives, property, women, and children. He ordered them to be tied up. Abdullah ibn 
Ubayy spoke to the Messenger of Allah <2 about them and insisted, so he 
granted them to him. He ordered them to leave Medina and not to live near him 
there. They left for Adhruat in the land of Sham, and most of them perished there 
shortly after. They were goldsmiths and merchants, numbering about 600 fighters. 


Their area was on the outskirts of Medina. 


He took their property, and the Messenger of Allah 4's took three bows, two 
shields, three swords, and three spears from it. He took a fifth of their spoils, and 


Muhammad ibn Maslama was in charge of gathering the spoils. 


Chapter on Banu An-Nadir Breaking the Treaty 


Then Banu An-Nadir broke the treaty. Al-Bukhari said: This was six months after 
Badr, as stated by Urwa. The reason for this was that he !s went out to them 
with a group of his companions and asked them to help with the blood money for 
the two Kilabis whom Amr ibn Umayyah Ad-Damri had killed. They said: "We will 
do so, O Abu Al-Qasim. Sit here until we fulfill your need." 


They conferred privately, and Satan enticed them to the misery that was decreed 


for them. They plotted to kill him 2, saying: "Which of you will take this 
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millstone, climb up, and drop it on his head to crush him?" Their most wretched 
one, Amr ibn Jihash, said: "I will." Sallam ibn Mishkam said to them: "Do not do it. 
By Allah, he will be informed of what you intend, and it will be a breach of the 


covenant between us and him." 


Revelation came immediately to him from his Lord about what they had intended. 
He rose quickly and headed to Medina. His companions caught up with him and 
said: "You left and we didn't notice." He informed them of what the Jews had 


intended. 


The Messenger of Allah ““ys2 sent to them: "Leave Medina and do not live with me 
in it. | have given you ten days. Whoever I find after that, I will behead." They 
stayed for days preparing. The hypocrite Abdullah ibn Ubayy sent to them: "Do 
not leave your homes. I have two thousand men who will enter your fortress with 


you and die for you. Qurayza and your allies from Ghatafan will support you." 


Their leader, Huyayy ibn Akhtab, was tempted by what he said and sent to the 
Messenger of Allah ss saying: "We will not leave our homes. Do what you will." 
The Messenger of Allah ;!scz and his companions said "Allahu Akbar" and marched 


against them, with Ali ibn Abi Talib carrying the banner. 


When he reached them, they stood on their fortresses shooting arrows and stones. 
Qurayza stayed neutral, and Ibn Ubayy and their allies from Ghatafan betrayed 
them. This is why Allah likened their story and made their example "like that of 
Satan when he says to man, 'Disbelieve.' But when he disbelieves, he says, 'Indeed, 


I am disassociated from you." [Al-Hashr: 16] 


Surah Al-Hashr is the surah of Banu An-Nadir, containing the beginning and end 


of their story. The Messenger of Allah x2 besieged them and cut down and 
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burned their palm trees. They sent to him: "We will leave Medina." He allowed 
them to leave with their lives and offspring, and whatever the camels could carry 


except for weapons. The Prophet x2 took the property and weapons. 


Banu An-Nadir was exclusively for the Messenger of Allah #2 for his needs and 
the interests of the Muslims. He did not take a fifth of it because Allah had given it 
to him as fay' (war gains without fighting), and the Muslims had not driven horses 


or camels for it. He took a fifth from Qurayza. 


Malik said: The Messenger of Allah 'y2 took a fifth from Qurayza but not from 
Banu An-Nadir because the Muslims did not drive their horses or camels against 
Banu An-Nadir as they did against Qurayza. He exiled them to Khaybar, including 
their leader Huyayy ibn Akhtab. He took the weapons and took possession of 
their land, homes, and property. He found fifty shields, fifty helmets, and three 


hundred and forty swords from their weapons. 


He said: "These are among their people like Banu Al-Mughira among Quraysh." 
Their story took place in Rabi’ Al-Awwal in the fourth year after the Hijra. 


Chapter on Qurayza Breaking the Treaty 


As for Qurayza, they were the most hostile of the Jews towards the Messenger of 
Allah ,’2 and the most severe in disbelief. Therefore, what happened to them did 


not happen to their brothers. 


The reason for fighting them was that when the Messenger of Allah “sz went out 
for the Battle of the Trench while they were under a peace treaty, Huyayy ibn 


Akhtab came to Banu Qurayza in their homes and said: "I have brought you the 
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honor of the age. I have brought you Quraysh with their leaders, and Ghatafan 
with their commanders. You are people of strength and weapons, so come and let 
us fight Muhammad and finish him off." Their leader said to him: "By Allah, you 
have brought me the humiliation of the age. You have brought me a cloud that has 
poured out its water, so it thunders and lightens." Huyayy kept deceiving him, 
promising and enticing him until he agreed, on the condition that he would enter 
the fortress with them, sharing their fate. He did so, and they broke the treaty with 


the Messenger of Allah tye and openly insulted him. 


The news reached the Messenger of Allah sz, so he sent to investigate the matter 
and found that they had indeed broken the treaty. He said "Allahu Akbar" and said: 
("Rejoice, O Muslims!") 


"When the Messenger of Allah ge returned to Medina, he had barely put down 
his weapons when Gabriel came to him and said: 'Have you put down your 
weapons? By Allah, the angels have not put down their weapons! Go forth with 
those who are with you to Banu Qurayza, for I am going ahead of you to shake 
their fortresses and cast terror into their hearts: So Gabriel went forth in his 
procession of angels, and the Messenger of Allah sz followed in his procession of 
Emigrants and Helpers." He said to his companions that day: ("None of you should 


pray Asr except in Banu Qurayza.") 


They hastened to obey his command and set out immediately. Asr time came 
upon them on the way. Some said: We will not pray it except in Banu Qurayza as 
we were ordered, so they prayed it after the night prayer. Others said: He did not 
mean that, he only meant for us to hurry. So they prayed on the way. He did not 


reproach either of the two groups. 
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The jurists differed on which of them was more correct. One group said: Those 
who delayed it are the ones who were correct, and if we were with them, we 
would have delayed it as they did, and we would not have prayed it except in Banu 
Qurayza, in obedience to his command and avoiding interpretation contrary to the 


apparent meaning. 


Another group said: Rather, those who prayed it on the way at its time won the 
prize, and they were more fortunate with the two virtues. For they hastened to 
obey his command to go out, and they hastened to please him by praying at its 
time, then they hastened to catch up with the people. So they gained the virtue of 
jihad and the virtue of praying at its time, and they understood what was intended 
from them, and they were more understanding than the others, especially for that 
prayer, for it was the Asr prayer, which is the middle prayer by the correct and 


explicit text of the Messenger of Allah 3:2 which cannot be refuted or challenged. 


[The text continues with a detailed discussion of the merits of each group's 


decision and the implications of delaying prayer for jihad.] 


[Chapter on the Siege of Banu Qurayza and Giving Them Three Options] 


Chapter 


The Messenger of Allah ;!yez gave the banner to Ali ibn Abi Talib, ("and appointed 
Ibn Umm Maktum as his deputy over Medina.") He besieged the fortresses of Banu 
Qurayza for twenty-five nights. When the siege became intense for them, their 
leader Ka'b ibn Asad offered them three options: either to embrace Islam and 
enter Muhammad's religion, or to kill their children and go out to him with drawn 


swords to fight until they were victorious or all killed, or to attack the Messenger 
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of Allah ,!;2 and his companions on Saturday, thinking they would be safe from 


being fought on that day. They refused all three options. 


They sent to him asking for Abu Lubaba ibn Abdul Mundhir to consult him. When 
they saw him, they stood up crying and said: "O Abu Lubaba, what do you think 
we should do? Should we submit to Muhammad's judgment?" He said: "Yes," and 
pointed with his hand to his throat, meaning slaughter. Then he immediately 
realized he had betrayed Allah and His Messenger. He went straight to the mosque 
in Medina and tied himself to a pillar, swearing that only the Messenger of Allah 
ie would untie him with his own hand, and that he would never enter the land of 


Banu Qurayza again. 


When this reached the Messenger of Allah ;'yez, he said: ("Leave him until Allah 
accepts his repentance.") Then Allah accepted his repentance, and the Messenger 


of Allah 2’;42 untied him with his own hand. 


Then they surrendered to the judgment of the Messenger of Allah sy. The Aws 
tribe stood up and said: ("O Messenger of Allah! You know what you did with Banu 
Qaynugqa, who were allies of our brothers the Khazraj. These are our allies, so be 
good to them." He said: "Would you be pleased if a man from among you judged 
them?" They said: "Yes." He said: "That will be Sa'd ibn Mu'adh." They said: "We 


agree.’) 


He sent for Sa'd ibn Mu'adh, who was in Medina and had not gone out with them 
due to a wound. He was brought on a donkey to the Messenger of Allah itz. As 
they were bringing him, they kept saying: "O Sa'd, be kind to your allies, and do 
good to them, for the Messenger of Allah “x2 has appointed you to judge them so 
that you may be good to them.” He remained silent, not responding to them. When 


they persisted, he said: "It is time for Sa'd not to fear the blame of any blamer 
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concerning Allah." When they heard this from him, some of them returned to 


Medina, foreseeing the fate of the people. 


When Sa'd reached the Prophet ss, he said to the companions: "Stand for your 
leader." When they brought him down, they said: "O Sa'd, these people have 
submitted to your judgment." He said: "And my judgment will be executed upon 
them?" They said: "Yes." He said: "And upon the Muslims?" They said: "Yes." He 
said: "And upon the one who is here?" - turning his face and pointing towards the 
direction of the Messenger of Allah jy out of respect and reverence. He said: 
"Yes, and upon me." Sa'd said: "Then I judge that the men should be killed, the 
offspring taken captive, and the property divided." 


The Messenger of Allah ;'ycz said: "You have judged among them with the 


judgment of Allah from above the seven heavens." 


That night, before they surrendered, a few of them embraced Islam. Amr ibn Sa'd 
escaped, and it was not known where he went. He had refused to join them in 


breaking the treaty. 


When this judgment was passed on them, the Messenger of Allah "st ordered 
that every male who had reached puberty be killed. Those who had not were 
considered among the offspring. Trenches were dug for them in the market of 
Medina, and their necks were struck. They were between six hundred and seven 
hundred. None of the women were killed except for one woman who had killed 


Suwayd ibn al-Samit by throwing a millstone on his head. 


They were brought to the trenches in groups. They said to their leader Ka'b ibn 
Asad: "O Ka'b, what do you think he will do with us?" He said: "Will you not 
understand in any situation? Don't you see that the caller does not stop, and those 


who go do not return? By Allah, it is death." 


106 


Malik reported in the narration of Ibn al-Qasim: Abdullah ibn Ubayy said to Sa'd 
ibn Mu'adh about their matter: "They are one of my wings, and they are three 
hundred armored men and six hundred unarmored." Sa'd said: "It is time for Sa'd 


not to fear the blame of any blamer concerning Allah." 


When Huyayy ibn Akhtab was brought before him and his eyes fell on him, he 
said: "By Allah, I do not blame myself for opposing you, but whoever opposes 
Allah is overcome." Then he said: "O people, there is no harm. It is Allah's decree 
and a battle written for the Children of Israel." Then he was detained and his neck 


was struck. 


Thabit ibn Qays asked the Messenger of Allah :'s< to grant him Al-Zubayr ibn 
Bata and his family and property, so he granted them to him. Thabit ibn Qays said 
to him: "The Messenger of Allah s’;2 has granted you to me and has granted me 
your property and your family, so they are yours.” He said: "I ask you by my hands 
with you, O Thabit, except that you join me with the loved ones." So he struck his 


neck and joined him with the loved ones from the Jews. 


All of this happened to the Jews of Medina, and the expedition against each group 
of them followed each of the major expeditions. The expedition against Banu 
Qaynuqa was after Badr, the expedition against Banu An-Nadir was after the battle 


of Uhud, and the expedition against Banu Qurayza was after the Trench. 


As for the Jews of Khaybar, their story will come later, Allah willing. 


Chapter on the Ruling of Those Who Break the 
Covenant While Others Affirm It 


It was the Prophet's (peace be upon him) practice that when he made a peace 


treaty with a people and some of them broke their covenant and treaty while 
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others affirmed it and were content with it, he would fight all of them and consider 
them all as covenant-breakers. This is what he did with Qurayza, Nadir, and Banu 
Qaynugqa, and also with the people of Mecca. This was his way with covenant 
holders, and this is how the ruling should be applied to dhimmis (non-Muslim 
citizens of an Islamic state), as explicitly stated by the jurists among Ahmad's 


companions and others. 


The followers of Al-Shafi'i disagreed with them, limiting the breaking of the 
covenant to those who actually broke it, excluding those who were content with it 
and affirmed it. They distinguished between the two, arguing that the dhimma 
contract is stronger and more binding, which is why it was established as 


permanent, unlike the armistice and peace treaties. 


The former group says: There is no difference between them, and the dhimma 
contract was not established for permanence, but on the condition of their 
continued adherence to its terms. It is like a peace treaty established for a truce on 
the condition that they adhere to the rulings agreed upon in the contract. They 
said: The Prophet (peace be upon him) did not set a time limit for the peace treaty 
and truce between him and the Jews when he came to Medina, but left it open as 
long as they refrained from fighting him. That was their dhimma, except that the 
obligation of jizya had not yet been revealed. When its obligation was revealed, 
this was added to the conditions stipulated in the contract, without changing its 
ruling and it became perpetual in nature. So if some of them break the covenant, 
and the rest affirm it and are content with it, without informing the Muslims, they 
become like those who break a peace treaty. The people of covenant and peace 
are equal in this regard, with no difference between them in this aspect, even if 


they differ in other ways. 


This is clarified by the fact that if those who affirm, are content, and remain silent 


are still adhering to their covenant and peace, it would not be permissible to fight 
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or kill them in either case. And if by doing so they have exited their covenant and 
peace, returning to their original state before the covenant and peace, there would 
be no difference between an armistice contract and a dhimma contract in this 
regard. How can they return to their original state in one situation but not in 


another? This is illogical. 


To clarify: The renewal of taking jizya from them does not necessitate that they 
are fulfilling their covenant while being content with, supporting, and agreeing 

with those who broke it. The absence of jizya does not necessitate that they are 
covenant-breakers, treacherous, and not fulfilling their covenant. This is clearly 


inadmissible. 


There are three opinions: Breaking of the covenant in both cases, which is 
indicated by the Sunnah of the Messenger of Allah (peace be upon him) regarding 
the disbelievers; no breaking of the covenant in both cases, which is the opinion 
furthest from the Sunnah; and distinguishing between the two cases. The first is 


the most correct, and Allah grants success. 


This is the opinion we gave in a fatwa to the ruler when the Christians burned the 
Muslims' properties and houses in Syria and attempted to burn their great mosque, 
even burning its minaret, and it nearly - had Allah not prevented it - burned 
entirely. Some Christians knew about this, supported it, affirmed it, and were 
content with it, without informing the ruler. The ruler sought a fatwa regarding 
them from the jurists present, and we gave him a fatwa that the covenant of those 
who did this, or aided in it in any way, or were content with it and affirmed it, was 
broken, and that their prescribed punishment is death, mandatory with no option 
for the ruler to choose otherwise, unlike with prisoners of war. Rather, death 
became their prescribed punishment, and embracing Islam does not remove the 
death penalty when it is a prescribed punishment for someone under dhimma 


who is obligated to follow Allah's rulings, unlike a combatant who embraces Islam, 
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for Islam protects his life and property, and he is not killed for what he did before 


Islam 


This has one ruling, and the dhimmi who breaks the covenant and then embraces 
Islam has another ruling. What we have mentioned is what is required by the texts 
of Imam Ahmad and his principles, and was explicitly stated by Sheikh al-Islam 
Ibn Taymiyyah, may Allah sanctify his soul, who issued fatwas on this in more than 


one instance. 


Chapter: Whoever Enters into the Contract of Those 
Who Made Peace and Then Wages War Against Muslims 


Has Broken the Covenant 


It was his practice and Sunnah that when he made peace with a people and made 
a covenant with them, and an enemy of his joined them, entering into their 
contract, and another group joined him, entering into his contract, the ruling for 
those who fought against those who entered into his contract from among the 
disbelievers became the same as the ruling for those who fought against him. For 
this reason, he invaded the people of Mecca. When he made peace with them to 
cease hostilities between them for ten years, Banu Bakr ibn Wa'il rushed to enter 
into the covenant and contract of Quraysh, and Khuza'ah rushed to enter into the 
covenant and contract of the Messenger of Allah (peace be upon him). Then Banu 
Bakr attacked Khuza'ah, ambushing them and killing some of them, and Quraysh 
secretly aided them with weapons. The Messenger of Allah (peace be upon him) 
considered Quraysh to have broken the covenant by this, and deemed it 
permissible to invade Banu Bakr ibn Wa’il for their aggression against his allies. 


The full story will be mentioned later, God willing. 
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Based on this, Sheikh al-Islam Ibn Taymiyyah issued a fatwa to fight the Christians 
of the East when they aided the enemy of the Muslims in fighting them, supporting 
them with money and weapons, even though they did not invade us or fight us 
directly. He considered them to have broken the covenant by this, just as Quraysh 
broke the covenant of the Prophet (peace be upon him) by aiding Banu Bakr ibn 
Wail in fighting his allies. So how much more so when the people of dhimma aid 


the polytheists in fighting against the Muslims. And Allah knows best. 


Chapter on Not Harming the Messengers of Enemies 


The messengers of his enemies would come to him while they were still in a state 
of enmity towards him, and he would not harm them or kill them. When the two 
messengers of Musaylimah the Liar came to him - they were Abdullah ibn 
an-Nawwahah and Ibn Uthal - he said to them, "What do you two say?" They said, 
"We say as he said." The Messenger of Allah (peace be upon him) then said, "Were 
it not that messengers are not to be killed, I would have struck off your necks." 


Thus, his Sunnah was established that messengers should not be killed. 


It was also his practice not to detain a messenger with him if the messenger chose 
his religion. He would not prevent him from returning to his people but would 


send him back to them 


as Abu Rafi’ said: "Quraysh sent me to the Prophet (peace be upon him). When I 
came to him, Islam entered my heart, and I said: '0 Messenger of Allah! I will not 
return to them: He said: 'I do not break treaties, nor do I detain messengers. 


Return to them, and if what is in your heart now remains, then come back." 


Abu Dawud said: This was during the period when the Messenger of Allah (peace 
be upon him) had promised to return to them anyone who came from them, even 


if they were Muslim. But today, this is not appropriate. 
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In his saying, "I do not detain messengers,’ there is an indication that this ruling is 
specific to messengers in general. As for returning those who came to him from 
them, even if they were Muslim, this was only with the condition, as Abu Dawud 
said. But messengers have a different ruling. Don't you see that he did not harm 
the two messengers of Musaylimah even though they said to his face: "We testify 


that Musaylimah is the Messenger of Allah." 


It was also his practice that if his enemies made a covenant with one of his 
companions on terms that did not harm the Muslims, without his approval, he 
would uphold it for them. This is what happened when they made a covenant with 
Hudhayfah and his father Al-Husayl] that they would not fight against them 
alongside the Prophet (peace be upon him). He upheld this for them and said to 
the two: "Go back. We will fulfill their covenant, and we will seek Allah's help 


against them." 


Chapter on the Prophet's Peace Treaty with Quraysh 


The Prophet (peace be upon him) made a peace treaty with Quraysh to cease 
hostilities between them for ten years, on the condition that if anyone from them 
came to him as a Muslim, he would return them to Quraysh, but if anyone came to 
Quraysh from him, they would not return them to him. The wording was general, 
including both men and women. However, Allah abrogated this regarding women 
while keeping it for men. Allah commanded His Prophet and the believers to test 
the women who came to them as emigrants. If they knew them to be true 
believers, they were not to return them to the disbelievers. He ordered them to 
return the dowries to their disbelieving husbands for the loss of their wives' 
companionship. He also commanded the Muslims to return the dowry to any 


Muslim man whose wife apostatized and went to the disbelievers, if they (the 
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disbelievers) paid what was due (i.e., the dowry of the emigrant woman). This is 


the recompense, and it has nothing to do with punishment. 


This indicates that the loss of the wife's companionship has a monetary value, and 
that it is valued at the specified dowry that the husband paid, not at the standard 
dowry amount. It also shows that the marriages of disbelievers are considered 
valid and not nullified. It proves that it is not permissible to return a Muslim 
woman who has emigrated to the disbelievers, even if that was stipulated in a 
treaty. It shows that a Muslim woman is not lawful for a disbelieving man to marry, 
and that a Muslim man can marry an emigrant woman after her waiting period is 


over if he gives her the dowry. 


This is the clearest evidence that her marital relationship with her previous 
husband has ended, and that her marriage to him is dissolved by emigration and 
embracing Islam. It also proves that it is forbidden for a Muslim man to marry a 
polytheist woman, just as it is forbidden for a Muslim woman to marry a 


disbeliever. 


These are rulings derived from these two verses. Some of them are agreed upon, 
and some are disputed. Those who claim these verses are abrogated have no 
evidence whatsoever For the condition that was made between the Prophet 
(peace be upon him) and the disbelievers to return those who came to him as 
Muslims, if it was specific to men, then women were not included in it. If it was 
general for both men and women, then Allah specified it by excluding the return 
of women and forbade their return, ordering instead the return of their dowries. 
He commanded that they return to any Muslim whose wife apostatized to them 
the dowry he had given her. Then He informed that this is His ruling by which He 
judges between His servants, and that it comes from His knowledge and wisdom. 


Nothing came from Him that contradicts this ruling or comes after it to abrogate it. 
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When he made peace with them on the condition of returning men, he would 
allow them to take those who came to him from them, but he would not force 
them to return nor order them to do so. If one of them killed someone or took 
property after leaving the disbelievers but before reaching the Muslims, he would 
not disapprove of this nor make them liable for it, because they were not under his 
authority or control, and he did not order them to do so. The peace treaty did not 
require safety for lives and property except for those under his authority and 
control, just as he guaranteed for Bani Jadhimah what Khalid had destroyed of 


their lives and property, disapproved of it, and disassociated himself from it. 


Since Khalid's attack on them was due to some ambiguity, as they did not say "We 
have embraced Islam" but rather said "We have changed our religion,” which was 
not an explicit declaration of Islam, he guaranteed half of their blood money due 
to the interpretation and ambiguity. He treated them in this matter like the People 
of the Book who had protected their lives and property through a covenant of 


protection (dhimma) without entering Islam. 


The peace treaty did not require him to support them against those who fought 
them who were not under the Prophet's authority and control. This indicates that 
if treaty-holders are attacked by a people who are not under the authority and 
control of the Imam, even if they are Muslims, the Imam is not obligated to defend 


them, prevent this from happening, or guarantee what was destroyed of their 


property. 


Deriving rulings related to war, the interests of Islam and its people, its affairs, and 
matters of Islamic governance from his biography and military expeditions is more 
appropriate than deriving them from men's opinions. These are of one type, and 


those are of another, and success is from Allah. 
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Chapter on the Peace Treaty with the People of Khaybar 


Similarly, when he overcame the people of Khaybar, he made peace with them on 
the condition that he would expel them from it, and they could take what their 
mounts could carry, while the Messenger of Allah (peace be upon him) would have 


the yellow and white metals (gold and silver) and weapons. 


He stipulated in the peace treaty that they should not conceal or hide anything, 
and if they did, there would be no covenant or treaty for them. They hid a leather 
bag containing wealth and jewelry belonging to Huyayy ibn Akhtab, which he had 
brought with him to Khaybar when Banu Nadir were expelled. The Messenger of 
Allah (peace be upon him) said to Huyayy ibn Akhtab's uncle, whose name was 
Su'ya: "What happened to Huyayy’s leather bag which he brought from Banu 
Nadir?" He said, "The expenses and wars have depleted it." He said, "The time is 


too short, and the wealth was more than that." 


Huyayy had been killed with Banu Qurayza when he joined them. So the 
Messenger of Allah (peace be upon him) handed his uncle over to Al-Zubayr to 
interrogate him. He touched him with some punishment, and he said, "I saw 
Huyayy circling around a ruin here." They went and searched, and found the 
leather bag in the ruin. The Messenger of Allah (peace be upon him) then killed 
the two sons of Abu Al-Hugayq, one of whom was the husband of Safiyyah bint 
Huyayy ibn Akhtab. He took their women and children as captives and divided 
their wealth due to their breach of the treaty He intended to expel them from 
Khaybar, but they said, "Let us stay on this land to cultivate it and maintain it, for 
we know it better than you." The Messenger of Allah (peace be upon him) and his 
companions did not have servants to take care of it, so he gave it to them on the 
condition that half of every produce, whether fruit or crop, would be for the 
Messenger of Allah (peace be upon him), and half for them, and that he would 


allow them to stay as long as he wished. 
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He did not kill them all as he did with Qurayza because those were all involved in 
breaking the treaty, while with these, only those who knew about the leather bag 
and hid it, and had agreed that if it was found, they would have no covenant or 
protection, were killed according to their own condition. This did not extend to 
the rest of the people of Khaybar, as it is certainly known that not all of them 
knew about Huyayy's leather bag buried in a ruin. This is similar to the case of a 
dhimmi or treaty-holder who breaks the covenant without others colluding with 


him, where the consequences of breaking the covenant are limited to him. 


Then, in his giving them the land for half the produce, there is clear evidence for 
the permissibility of musagah (sharecropping in irrigated land) and muzara'ah 
(sharecropping in non-irrigated land). The fact that the trees were date palms has 
no effect at all, for the ruling of something applies to its equivalent. So a land 
whose trees are grapes, figs, or other fruits, in terms of the need for this 


arrangement, has the same ruling as a land with date palms, with no difference. 


This also indicates that it is not a condition for the seeds to be from the 
landowner, for the Messenger of Allah (peace be upon him) made a treaty with 
them for half the produce without giving them any seeds at all, and he did not 
send them seeds. This is certain from his biography. Some scholars have even said 
that if it were to be said that it's a condition for the seeds to be from the worker, it 
would be stronger than saying it's a condition for them to be from the landowner, 
as this would be in accordance with the Sunnah of the Messenger of Allah (peace 


be upon him) regarding the people of Khaybar. 


The correct view is that it is permissible for the seeds to be from the worker or 
from the landowner, and it is not a condition that they must be from one of them 
specifically. Those who stipulate that they must be from the landowner have no 
evidence at all other than their analogy of sharecropping to mudarabah 


(profit-sharing) 
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When it was during Omar's time, his son Abdullah went to his property in 
Khaybar. They attacked him and threw him from the top of a house, dislocating 
his arms. So Omar expelled them to Syria and divided the land among those who 


had witnessed Khaybar from the people of Hudaybiyyah. 


Chapter on the Covenant of Protection (Dhimma) and 


Taking of Jizya 


As for his guidance regarding the covenant of protection and taking jizya, he did 
not take jizya from any of the disbelievers until after the revelation of Surah 
Bara'ah (At-Tawbah) in the eighth year after the Hijra. When the verse of jizya was 
revealed, he took it from the Magians, from the People of the Book, and from the 
Christians. He sent Mu'adh to Yemen, and he made a covenant of protection with 


those of its Jews who did not embrace Islam and imposed jizya on them. 


He did not take jizya from the Jews of Khaybar, which led some mistaken people 
to think that this was a ruling specific to the people of Khaybar and that jizya 
should not be taken from them even if it's taken from other People of the Book. 
This is due to their lack of understanding of the Prophet's biography and military 
expeditions. The Messenger of Allah (peace be upon him) fought them and made 
peace with them on the condition that he would allow them to stay on the land as 
long as he wished, and jizya had not been revealed yet. So their peace treaty and 


their being allowed to stay in Khaybar preceded the revelation of jizya. 


Then Allah commanded him to fight the People of the Book until they pay the 
jizya. The Jews of Khaybar were not included in this at that time because there 
was an old contract between him and them to allow them to stay and be workers 
on the land for half the produce. So he did not demand anything else from them, 


but he demanded jizya from other People of the Book with whom he did not have 
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a contract like theirs, such as the Christians of Najran and the Jews of Yemen and 


others. 


When Omar expelled them to Syria, that contract which included allowing them 
to stay in Khaybar changed, and they became subject to the same ruling as other 


People of the Book. 


During some later periods when the Sunnah and its signs were hidden, a group of 
them produced an old document they had forged, claiming that the Prophet 
(peace be upon him) had exempted the Jews of Khaybar from jizya, with the 
testimony of Ali ibn Abi Talib, Sa'd ibn Mu'adh, and a group of companions. This 
deception worked on those who were ignorant of the Sunnah of the Messenger of 
Allah, his military expeditions, and his biography. They assumed, or rather 
believed, it to be authentic and acted upon this forged document until it was 
brought to Sheikh al-Islam Ibn Taymiyyah - may Allah sanctify his soul. He was 
asked to help implement and act upon it, but he spat on it and proved its falsehood 


with ten points: 


Among them: It contained the testimony of Sa'd ibn Mu'adh, while Sa'd had 
definitely died before Khaybar. 


Among them: The document stated that he exempted them from jizya, but jizya 
had not been revealed yet, and the companions did not know about it at that time, 


as its revelation was in the year of Tabuk, three years after Khaybar. 


Among them: It stated that he exempted them from burdens and forced labor, 
which is impossible, as there were no burdens or forced labor taken from them or 
others during his time. Allah protected him and his companions from taking 
burdens and forced labor. These were instituted by oppressive kings and 


continued thereafter. 
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Among them: This document was not mentioned by any of the scholars of various 
disciplines. It was not mentioned by any of the scholars of military expeditions 
and biography, nor by any scholars of hadith and Sunnah, nor by any scholars of 
jurisprudence and fatwa, nor by any scholars of Quranic exegesis. They did not 
produce it during the time of the Salaf, knowing that if they forged such a thing, its 


falsehood and invalidity would be recognized. 


When they found some governments in a time of turmoil and when some aspects 
of the Sunnah were obscure, they forged this document, made it appear old, and 
produced it. They were aided in this by the greed of some who betrayed Allah and 
His Messenger. However, this did not persist for them until Allah exposed their 


affair, and the successors of the Messengers clarified its falsehood and lies. 


Chapter on Taking Jizya from Other than Magians, Jews, 


and Christians 


When the verse of jizya was revealed, the Prophet (peace be upon him) took it 
from three groups: the Magians, the Jews, and the Christians. He did not take it 
from idol worshippers. It was said that it is not permissible to take it from any 
disbeliever other than these and those who follow their religions, following his 
practice of taking and leaving. It was also said that it is taken from the People of 
the Book and other disbelievers such as idol worshippers from non-Arabs but not 
from Arabs. The first is the opinion of Al-Shafi'i and one of the two narrations 
from Ahmad. The second is the opinion of Abu Hanifa and the other narration 


from Ahmad, may Allah have mercy on them. 


The proponents of the second opinion say: He did not take it from the Arab 
polytheists because its obligation was revealed after the Arab lands had embraced 


Islam and no polytheist remained there. It was revealed after the conquest of 
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Mecca and the Arabs entering into the religion of Allah in multitudes, so no 
polytheist remained in the Arab lands. This is why he raided Tabuk after the 
conquest, and they were Christians. If there were polytheists in the Arab lands, 
they would have been closer and more deserving of being raided than those 


farther away. 


Whoever contemplates the biography and the days of Islam knows that this was 
the case. Jizya was not taken from them due to the absence of those from whom it 
could be taken, not because they were not eligible for it. They say: He took it from 
the Magians, who are not People of the Book, and it is not authentic that "they had 
a book which was lifted," as this is a hadith that is not firmly established and its 


chain is not authentic. 


There is no difference between fire worshippers and idol worshippers. In fact, idol 
worshippers are in a better state than fire worshippers, as they had some 
adherence to the religion of Abraham that fire worshippers did not have. Fire 
worshippers are enemies of Abraham, the close friend of Allah. Ifjizya was taken 
from them, then taking it from idol worshippers is more appropriate. This is 
indicated by the Sunnah of the Messenger of Allah (peace be upon him), as it is 
established in Sahih Muslim that he said: "When you meet your enemy from the 
polytheists, invite them to three options. Whichever of these they accept, accept it 
from them and refrain from them." Then he ordered him to invite them to Islam, 


or to pay jizya, or to fight them. 


Al-Mughira said to the governor of Kisra: "Our Prophet has ordered us to fight you 
until you worship Allah or pay the jizya." 


The Messenger of Allah (peace be upon him) said to Quraysh: "Do you have 
interest in a word by which the Arabs will submit to you and the non-Arabs will 
pay jizya to your" They said: "What is it?" He said: "La ilaha illa Allah (There is no 
god but Allah). 
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Chapter on His Peace Treaty with the People of Najran 


When he was returning from Tabuk, his cavalry captured Ukaydir of Dumah, so he 


made a peace treaty with him on the condition of jizya and spared his life. 


He made a peace treaty with the Christians of Najran for two thousand garments, 
half to be paid in Safar and the rest in Rajab, to be delivered to the Muslims. Also, 
they were to lend thirty coats of mail, thirty horses, and thirty camels, and thirty of 
each type of weapon, which the Muslims would use for warfare and guarantee 
their return if there was any treachery or plot in Yemen. This was on condition 
that no church of theirs would be demolished, no priest would be expelled, and 
they would not be tempted away from their religion as long as they did not 


introduce any new matter or engage in usury. 


This indicates that the covenant of protection is nullified by introducing new 


matters and engaging in usury if it was stipulated as a condition for them. 


When he sent Mu'adh to Yemen, he ordered him to take from every adult male 


one dinar or its equivalent in Ma’afiri clothes, which are clothes made in Yemen. 


This indicates that jizya is not fixed in type or amount, but it can be clothes, gold, 
or garments, and it can increase or decrease according to the needs of the Muslims 
and the ability of those from whom it is taken, their financial ease, and what they 


have of wealth. 


Neither the Messenger of Allah (peace be upon him) nor his caliphs differentiated 
in jizya between Arabs and non-Arabs. Rather, the Messenger of Allah took it from 
Arab Christians and from the Magians of Hajar, who were Arabs. The Arabs were 
originally a nation without a scripture, and each group of them followed the 
religion of the nations neighboring them So the Arabs of Bahrain were Magians 
due to their proximity to Persia, and Tanukh, Buhra, and Banu Taghlib were 


Christians due to their proximity to the Romans, and some tribes from Yemen 


121 


were Jews due to their proximity to the Jews of Yemen. The Messenger of Allah 
(peace be upon him) applied the rulings of jizya without considering their 
ancestors or when they entered the religion of the People of the Book: whether 
their entry was before or after the abrogation and alteration, and how would they 


know that and how could it be regulated, and what evidence is there for it? 


It is established in the biographies and military expeditions that some of the 
children of the Ansar became Jews after the abrogation by the law of Jesus, and 
their fathers wanted to force them into Islam, so Allah revealed: "There is no 


compulsion in religion" [Al-Baqarah: 256]. 


In his saying to Mu'adh: "Take from every adult male one dinar," there is evidence 


that it is not taken from a child or a woman. 


If it is said: How do you deal with the hadith narrated by Abd al-Razzaq in his 
"Musannaf" and Abu Ubayd in "Al-Amwal" that the Prophet (peace be upon him) 
"ordered Mu'adh ibn Jabal to take jizya in Yemen from every adult male or 
female"? Abu Ubayd added: "slave or free, one dinar or its equivalent in Ma'afiri 


clothes." This includes taking it from men and women, free and slaves? 


The answer: This is not authentically connected [to the Prophet], it is 
disconnected, and this addition is disputed. It was not mentioned by other 
narrators, and perhaps it is an interpretation by some narrators. Imam Ahmad, Abu 
Dawud, Al-Tirmidhi, Al-Nasa'i, [bn Majah, and others narrated this hadith, limiting 
it to saying he ordered him "to take from every adult male one dinar," and they did 


not mention this addition. 


Most of those from whom the Prophet (peace be upon him) took jizya were Arabs 
from among the Christians, Jews, and Magians, and he did not investigate when 
any of them entered their religion. He considered them based on their religions, 


not their ancestors. 
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